


































































































































































































































































































































































































































































































































































































































































































CHAPTER XII. 

LIFE OF GAUTAMA BUDDHA. 

IN the sixth century before Christ, the kingdom of 
Magadha was rising to power and greatness. The king­
dom, corresponding to modern South Behar, extended to 
the south of the Ganges, and on either side of the Son 
river. To the north of the Ganges it had a powerful 
rival in the haughty confederation of the LichchaYis. 
Rajagriha, to the south of the Ganges, was the capital of 
Bimbisara, king of the Magadhas; and Vaisali, to the 
north of the Ganges, was the capital of the Lichchavis. To 
the east lay the kingdom of Anga or East Behar, which 
is spoken of in connection with Magadha, and 
was the capital of Anga. Far to the north-west lay the 
ancient kingdom of the Kosalas, and its capital had been 
removed from Ayodhya or Saketa further northwards to 
the flourishing town of Sravasti, where Prasenajit reigned 
at the time of which we are speaking. The equally ancient 
country of the Kasls, lying to the south, seemed to be at 
this time subject to the king of Sravasti, and a viceroy of 
Prasenajit ruled at Benares. 

A little to the east of the Kosala kingdom, two kindred 
clans, the Sakyas and the KoJiyans, lived on the opposite 
banks of the small stream Rohin!, and enjoyed a sort of 
precarious independence, more through the jealousies of 
the rival kings of Magadha and Kosala than by their own 
power. Kapilavastu was the capital of the Sakyas, 
who were then living in peace with the Koliyans, and 
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Suddhodana, chief of the Sakyas, had married two 
daughters of the chief of the Koliyans. 

Neither queen bore any child to Suddhodana for many 
years, and the hope of leaving an heir to the principality 
of the Sakyas was well-nigh abandoned. At last, how­
ever, the elder queen promised her husband an heir, and, 
according to ancient custom, left for her father's house in 
order to be confined. But before she reached the place 
she was confined, in the pleasant grove of Lumbini, of 
a son. The mother and the child were carried back to 
Kapilavastu, where the former died seven days after, 
leaving the child to be nursed by his step-mother and 
aunt, the younger queen. 

The birth of Gautama is naturally the subject of many 
legends which have a most remarkable resemblance with 
the legends about the birth of Jesus Christ. One of 
them may be quoted here. The Rishi Asita saw the 
gods delighted, and 

"Seeing the gods with pleased minds, delighted, and 
showing his respect, he said this on that occasion: 'Why 
is the assembly of the gods so exceedingly pleased, why 
do they take their clothes and wave them? ' ... 

"The Bodhisatta, the excellent pearl, the incomparable, 
is born for the good and for a blessing in the world of 
men, in the town of the Sakyas in the country of Lumbini. 
Therefore, we are glad and exceedingly pleased." 

Having obtained this reply, the Rishi went to Suddho­
dana's palace and asked, "Where is this prince? I wish 
to see him." 

"Then the Sakyas showed to Asita the child, the 
prince, who was like shining gold, manufactured by a 
very skilful smith in the mouth of a forge, and beaming 
in glory and beautiful." And the Rishi foretold that the 
boy would reach the summit of enlightenment, and would 
establish righteousness, and that his religion would be 
widely spread (Ndlaka Slit/a). 

The boy was named Siddhartha, but Gautama was his 
YOLo I. X 
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family name. He belonged to the Sakya tribe, and is 
therefore often called Sakya Sinha; and when he had 
proclaimed and preached a reformed religion, he was 
called Buddha, or the" awakened" or "enlightened." 

Little is known of the early life of young Gautama, 
except that he was married to his cousin Subhadhra or 
Yasodhara, daughter of the chief of Koli, about the age of 
eighteen. It is said that Gautama neglected the manly 
exercises which all Kshatriyas of his age delighted in, and 
that his relations complained of this. A day was accord­
~ngly fixed for the trial of his skill, and the young prince 
of the Sakyas is said to have proved his superiority to 
his kinsmen. 

Ten years after his marriage, Gautama resolved to quit 
his home and his wife for the study of philosophy and 
religion. The story which is told of the young prince 
abandoning his home and his position is well known. 
He must have for a long time pondered deeply and 
sorrowfully on the sins and sufferings of humanity, he 
must have been struck with the vanity of wealth and 
posItion. In the midst of his prosperity, position, and 
wealth, he felt a secret yearning after something higher, 
which neither wealth nor position could satisfy; and a 
strong, irresistible desire to seek for a remedy for the 
sufferings of men arose in his heart even in the midst 
of the luxuries and comforts of his palace-home. It is 
said that the sight of a decrepit old man, of a sick 
man, of a decaying corpse, and of a dignified hermit 
led him to form his resolution to quit his home. The 
story has little foundation in truth, and only represents 
in a concrete shape the thoughts that arose in his mind 
with regard to the woes of a worldly life, and the holy 
calm of a retired life. 

At this time a son was born unto him. It is said that 
the news was announced to him in a garden on the river­
side, and the pensive young man only exclaimed, "This is 
a new and strong tie I shall have to break." The news 
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gladdened the heart of the Sakyas, and Kapilavastu re­
sounded with notes of joy at the birth of an heir to the 
throne. A perfect ovation awaited Gautama on his return 
to that town, and among the deafening cheers which 
arose, Gautama heard a young girl say, "Happy the 
father, happy the mother, happy the wife of such a son 
and husband." Gautama understood the word /I happy" 
in the sense of " emancipated" from sins and new births, 
and he took off his necklace of pearls and sent it to the 
girl. The girl believed the young prince was enamoured 
of her, and little knew the thoughts which were struggling 
within him. 

That night he repaired to the threshold of his wife's 
chamber, and there-by the light of the flickering lamp-­
he gazed on a scene of perfect bliss. H is young wife lay 
surrounded by flowers, and with one hand on the infant's 
head. A yearning arose in his heart to take the babe in 
his arms for the last time before relinquishing all earthly 
bliss. But this he might not do. The mother might be 
awakened, and the importunities of the fond and loving 
soul might unnerve his heart and shake his resolution. 
Silently he tore himself away from that blissful sight­
that nest of all his joy and love and affection. In that 
one eventful moment, in the silent darkness of that night, 
he renounced for ever his wealth and position and power, 
his proud rank and his princely fame, and more than all 
this, the affections of a happy home, the love of a young 
wife and of a tender infant now lying unconscious in 
sleep. He renounced all this, and rode away to become 
a poor student and a homeless wanderer. His faithful 
servant Channa asked to be allowed to stay with him and 
become an ascetic, but Gautama sent him back, and re­
paired alone to Rajagriha. 

Rajagriha, as we have stated before, was the capital of 
Bimbisara, king of the Magadhas, and was situated in a 
valley surrounded by fhoe hills. Some Brahman ascetics 
lived in the caves of these hills, sufficiently far from the 
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town for studies and contemplation, and yet sufficiently 
near to obtain supplies. Gautama attached himself first to 
one Alara, and then to another Udraka, and learnt from 
them all that Hindu philosophers had to teach. 

Not satisfied with this learning, Gautama wished to see 
if penances would bring superhuman insight and power 
as they were r~puted to do. He retired therefore into 
the jungles of Uruvela, near the site of the present temple 
of Buddha Gaya, and for six years, attended by five 
disciples, he gave himself up to the severest penances 
and self-mortification. His fame spread all round, for 
the ignorant and the superstitious always admire self­
inflicted pain j but Gautama did not obtain what he 
sought. At last one day he fell down from sheer weak­
ness, and his disciples thought he was dead. But he 
recovered, and despairing of deriving any profit from 
penance, he abandoned it. His disciples, who did not 
understand his object, lost all respect for him when he 
gave up his penances j they left him alone and went away 
to Benares. 

Left alone in the world, Gautama wandered towards 
the banks of the Niranjara, received his morning meal 
from the hands of Sujata, a villager's daughter, and sat 
himself down under the famous Bo-tree or the tree of 
wisdom. Many are the legends told of Mara, the evil 
spirit, who tempted him on this occasion, legends 
which have a curious resemblance with the legends of 
the temptation of Jesus Christ. For a long time he sat 
in contemplation, and the scenes of his past life came 
thronging into his mind. The learning he had acquired 
had produced no results, the penances he had undergone 
were vain, his disciples had left him alone in the world. 
Would he now return to his happy home, to the arms 
of his loving, widowed wife, to his little child now a 
sweet boy of six years, to his affectionate father and his 
loyal people? This was possible j but where would be 
the satisfaction? What would become of the mission 
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to which he had devoted himself? Long he sat in con­
templation and in doubt, until the doubts cleared away 
like mists in the morning, and the daylight of truth 
flashed before his eyes. What was this truth which 
learning did not teach and penances did not impart? 
He had made no new discovery, he had acquired no 
new knowledge, but his pious nature and his benevolent 
heart told him that a holy life and an all-embracing love 
were the panacea to all evils. Self-culture and universal 
love,-this was his discovery,-this is the essence of 
Buddhism. 

The conflict in Gautama's mind, which thus subsided 
in calm, is described in Buddhist writings by marvellous 
incidents. Clouds and darkness prevailed, the earth and 
oceans quaked, rivers flowed back to their sources, and 
peaks of lofty mountains rolled down. Dr. Rhys Davids 
justly states that these legends have a deep meaning, 
and are" the first half-inarticulate efforts the Indian mind 
had made to describe the feelings of a strong man torn 
by contending passions." * 

Gautama's old teacher Alara was dead, and he went 
therefore to Benares to proclaim the truth to his five 
former disciples. On the way he met a man of the name 
of Upaka, belonging to the Ajivaka sect of ascetics, 
who, looking at the composed and happy expression on 
Gautama's face, asked, II Your countenance, friend, is 
serene; your complexion is pure and bright. In whose 
name, friend, have you retired from the world? Who is 
your teacher? \Vhat doctrine do you profess?" To this 
Gautama replied that he had no teacher, that he had 
obtained Nirvana by the extinction of all passions, and 
added, II I go to the city of the Kasis to beat the drum of 
the immortal in the darkness of the world." Upaka did 
not understand him, and replied after a little conversation, 

* Bllddlzism.-Dr. Rhys Davids quotes a passage from Milton's Para­
dise Regained, descrihing a similar disturbance of the elements on the 
occasion of Christ's Temptation. 

\ 
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" It may be so, friend," shook his head, took another road, 
and went away (.i.lfahdvagga, I, 6). 

At Benares Gautama entered the Deer Park (Miga­
daya) in the cool of the evening and met his former 
disciples. And he explained to them his new tenets. 

"There are two extremes, 0 Bhikkhus, which the man 
who has given up the world ought not to follow,-the 
habitual practice, on the one hand, of those things whose 
attraction depends upon the passions, and specially of 
sensuality, a low and pagan way, unworthy, unprofitable, 
and fit only for the worldly minded ;-and the habitual 
practice, on the other hand, of asceticism, which is painful, 
unworthy, and unprofitable. 

II There is a middle path, 0 Bhikkhus, ayoiding these 
two extremes, discovered by the Tathagata (Buddha), a 
path which opens the eyes and bestows understanding, 
which leads to peace of mind, to the higher wisdom, to 
full enlightenment, to Nirvana! " 

And then he explained to them the four truths con­
'ccrning suffering, the cause of suffering, the destruction 
of suffering, and the way which leads to such destruction 
of suffering. And the way was described to be eight­
fold, and consisted in correct beliefs, aims, speech and 
actions, in correct living and endeavour, mindfulness and 
meditation.*' And this doctrine, Gautama rightly said, 

- "was not, 0 Bhikkhus, among the doctrines ~anded 
down." /I In Benares, in the hermitage of Migadaya, 
the Supreme Wheel of the Empire of Truth has been 
set rolling by the Blessed One,-that wheel which not by 
any Saman or Brahman, not by any god, not by any 
Brahma or Mara, not by anyone in the universe, can 
ever be turned. back" (Dllamma Chakka Ppavattana 
Sutta; Allguttara Nika)'a). 

• We shall have to dwell hereafter on these four trnths and the eight­
fold path which are the cardinal principles of Buddhism. The above 
extracts will shuw that they were also the principles which Gautama 
proclaimed to the world at the very outset of his career. 
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It is needless to say that the five former disciples 
were soon converted, and were the first members of 
the Order. 

Vasa, son of the rich Sethi (banker) of Benares, was 
his first lay disciple, and the story of the conversion of 
this young man, nurtured in the lap of luxury and wealth, 
is worth repeating. "He had three palaces, one for 
winter, one for summer, one for the rainy season." One 
night he awoke from sleep and found the female musicians 
still sleeping in the room with their dress and hair and 
musical instruments in disorder. The young man, who 
had apparently been satiated with a life of luxury, be­
came disgusted with what he saw, and in a moment of 
deep thoughtfulness said: "Alas! what distress; alas! 
what danger!" And he left the house and went out. 

It was dawn, and Gautama was walking up and down 
in the open air, and heard the perplexed and sorrowful 
young man exclaiming, "Alas! what distress; alas! 
what danger!" The sage replied, " Here is no distress, 
Vasa, here is no danger. Come here, Vasa, sit down; I 
will teach you the truth." And Vasa heard the truth 
from the lips of the saintly instructor. 

Vasa's father and mother and wife missed him, and 
they all came to Gautama and listened to the holy truth. 
And they soon became lay disciples (Mahavagga, I, 
7 and 8). 

\Vithin five months after his arrival at Benares 
Gautama had sixty followers. And now he called them 
together and dismissed them in different directions to 
preach the truth for the salvation of mankind. "Go ye 
now, 0 Bhikkhus, and wander, for the gain of the many, 
for the welfare of the many, out of compassion for the 
world, for the good, for the gain, for the \velfare of gods 
and men. Let 1/ot two of you go the same way. Preach, 
o Bikkhus, the doctrine which is glorious in the begin­
ning, glorious in the middle, glorious in the end, in the 
spirit, and in the letter; proclaim a consummate, peifect, 
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and pure life of holiness" (JIalza'iiagga, I, II, I). No 
missionaries of later days have evinced a holier zeal to 
proclaim the truth to the ends of the earth than the 
followers of Gautama, acting on the sacred mandate 
quoted above. Gautama himself went to U ruvela, and 
Yasa remained in Benares. 

At Uruvela, Gautama achieved distinguished success 
by converting three brothers named Kasyapa, who wor­
shipped fire in the Vedic form, and had high reputa­
tion as hermits and philosophers. The eldest brother 
Uruvela Kasyapa and his pupils" flung their hair, their 
braids, their provisions, and the things for the ag11lhotra 
sacrifice into the river," and received the PabM.jja and 
Upasampada ordination from the Blessed One. His 
brothers, who lived by the Nadi (River Niranjara) and 
at Gaya, soon followed the example (Maiulvagga, I, 
15-20). 

The conversion of the Kasyapas created a sensation, and 
Gautama with his new disciples and a thousand followers 
walked towards IUjagriha, the capital of Magadha. News 
of the new prophet soon reached the king, and Seniya Bim­
bisara, surrounded by numbers of Brahmans and Vaisyas, 
went to visit Gautama. Seeing the distinguished U ruvela 
Kasyapa there, the king could not make out if that great 
Brahman had converted Gautama, or if Gautama had 
converted the Brahman. Gautama understood the king's 
perplexity, and in order to enlighten him, asked Kasyapa, 
"What knowledge have you gained, 0 inhabitant of 
U ruveia, that has induced you, who were renowned for 
your penances, to forsake your sacred fire." Kasyapa 
replied that he had /I seen the state of peace," and" took 
no more delight in sacrifices and offerings." The king 
was struck and pleased, and, with his numerous attendants, 
declared himself an adherent of Gautama, and invited him 
to take his meal with him the next day. 

The solitary wanderer accordingly went, an honoured 
guest, to the palace of the king, and the entire population 
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of the capital of Magadha turned out to see the great 
preacher of the religion of love, who had suddenly 
appeared in the land. The king then assigned a bamboo 
grove (Veluvana) close by for the residence of Gautama 
and his followers, and there Gautama rested for some time. 
Shortly after Gautama obtained two renowned converts, 
Sariputra and Moggallana (Maillivagga, I, 22-24). 

The daily life of Gautama has been well described by 
Dr. Oldenberg. " He, as well as his disciples, rises early, 
when the light of dawn appears in the sky, and spends 
the early moments in spiritual exercises or in converse with 
his disciples, and then he proceeds with his companions 
towards the town. In the days when his reputation stood 
at its highest point, and his name was named throughout 
India among the foremost names, one might day by day 
see that man before whom kings bowed themselves, alms­
bowl in hand, through streets and alleys, from house to 
house, and without uttering any request, with downcast 
look, stand silently waiting until a morsel of food was 
thrown into his bowl." 

Such was the manner in which the greatest man of his 
age begged his food, day by day, from house to house, 
and preached his religion of love to men and to women. 
For women were Gautama's listeners as well as men. 
"The seclusion of women from the outer world, which 
later custom has enjoined, was quite unheard of in 
ancient India; women took their share in the intellectual 
life of the people, and the most delicate and tenderest of 
the epic poems of the Indians show us how well they 
could understand and appreciate true womanhood." * 

The fame of Gautama had now travelled to his native 
town, and his old father expressed a desire to see him 
once before he died. Gautama accordingly went to 
Kapilavastu, but, according to custom, remained in the 
grove outside the town. His father and relations came 
to see him there; and the next day Gautama himself 

" Oldenberg's B/lddha (translation), pp. 149 and 164 
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went into the town, begging alms from the people who 
once adored him as their beloved prince and master! 
The story goes on to say that the king rebuked Gautama 
for this act, but Gautama replied, it was the custom of 
his race. " But," retorted the king, "we are descended 
from an illustrious race of warriors, and not one of them 
has ever begged his bread." ., You and your family," 
answered Gautama, "may claim descent from kings, my 
descent is from the prophets (Buddhas) of old." 

The king took his son into the palace, where all the 
members of the family came to greet him except his wife. 
The deserted Yasodhanl, with a wife's grief and a wife's 
pride, exclaimed, "If I am of any value in his eyes, he 
will himself come i I can welcome him better here." 
Gautama understood this and went to her, with only two 
disciples with him. And when Yasodhara saw her lord 
and prince enter,-a recluse with shaven head and yellow 
robes,-her heart failed her, she flung herself to the 
ground, held his feet, and burst into tears. Then, re­
membering the impassable gulf between them, she rose 
and stood aside. She listened to his new doctrines, and 
when, subsequently, Gautama was induced to establish 
an order of female mendicants,-Bhikkhunis,-Yasodhara 
became one of the first Buddhist nuns. At the time of 
which we are now speaking, Yasodhara remained in her 
house, but Rahula, Gautama's son, was converted. 

Gautama's father was much aggrieved at this, and 
asked Gautama to establish a rule that no one should 
be admitted to the Order without his parents' consent. 
Gautama consented to this, and made a rule accordingly 
(fa/aka, 87-90 i .lIfalulvagga, I, 54)· 

On his way back to Rajagriha, Gautama stopped for 
some time at Anupiya, "a town belonging to the Mallas." 
And while he was stopping here, he made many con­
verts both from the Koliyan and from the Sakya tribe, 
some of whom deserve special mention. Anuruddha, the 
Sakya, went to his mother and asked to be allowed to 
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go into the houseless state. His mother did not know 
how to stop him, and so told him, .. If, beloved Anuruddha, 
Bhaddiya, the Sakya Raja, will renounce the world, thou 
also mayest go forth into the houseless state." 

Anuruddha accordingly went to Bhaddiya, and it was 
decided that they would embrace the Order in seven 
days. .. So Bhaddiya the Sakya Raja, and Anuruddha 
and Ananda and Bhagu and Kimbila and Devadatta, 
just as they had so often previously gone out to the 
pleasure ground with fourfold array, even so did they 
now go out with fourfold array, and Upali the barber 
went with them, making seven in all . 

.. And when they had gone some distance, they sent 
their retinue back and crossed over to the neighbouring 
district, and took off their fine things, and wrapped them 
in their robes and made a bundle of them, and said to 
Upali the barber, I Do you now, Upali, turn back. These 
things will be sufficient for you to live upon.''' But 
Up~.li was of a different mind, and so all the seven went 
to Gautama and became COll\·erts. And when Bhaddya 
had retired into solitude he exclaimed over and over, /I 0 
happiness! 0 happiness! " and on being asked the cause 
said-

.. Formerly, Lord, when I was a king, I had a guard 
completely provided both within and without my priYate 
apartments, both within and without the town,' and within 
the borders of my country. Yet though, Lord, I was 
thus guarded and protected I was fearful, anxious, dis­
trustful, and alarmed. But now, Lord, even when in the 
forest, at the foot of a tree, in solitude, I am without fear 
or anxiety, trustful, and not alarmed; I dwell at ease, 
subdued, secure, with mind as peaceful as an antelope" 
(C1zullamgga, VII, I). 

We have narrated the above story because some of 
the converts, spoken of here, rose to distinction. Ananda 
became the most intimate friend of Gautama, and after 
his death led a band of 500 monks in chanting the 
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Dharma In the Council of Rajagriha. Upali, though a 
barber by birth, became an eminent member of the 
Holy Order, and was recognised as an authority in 
matters connected with Vinaya. It is a striking proof 
how completely the caste-system was ignored in the 
Holy Order established by Gautama. Anuruddha lived 
to become the greatest master of Abhidamma or meta­
physics. Devadatta became subsequently the rival and 
opponent of Gautama, and is even said to have advised 
Ajatasatru, the prince of Magadha, to kill his father 
Bimbisara, and then attempted to kill Gautama himself 
(CilU/la.'agga, VII, 2-4). Ail these charges, however, 
which are heaped on Devadatta, who was a rival of 
Gautama, should not be accepted. 

After spending his second vassa or rainy season III 

Rajagriha, Gautama repaired to Sravasti, the capital of 
the Kosalas, where, as we have seen before, Prasenajit 
reigned as king. A wood called Jetavana was presented to 
the Buddhists, and Gautama often repaired and preached. 
there. Gautama's instructions were always delivered 
orally, and preserved in the memory of the people, like 
all the ancient books of India, although writing was 
known in his time. * 

The third vassa was also passed in Rajagriha, and in 
the fourth. year from the date of his proclaiming his 
creed Gautama crossed the Ganges, went to Vaisali, and 
stopped in the Mahavana grove. Thence he is said to 
have made a miraculous journey to settle a dispute between 
the Sakyas and the Koliyans about the water of the 
boundary river Rohini. In the following year he again 
repaired to Kapilavastu, and was present at the death of 
his father, then ninety-seven years old. 

His widowed step-mother Prajapati Gautami, and his 

• "Brief written communications, brief written notifications, appear to 
have been common in India even at that time (i.e., Gautama Budrlha's 
time) : books were not written, but learnt by rote and taught from memory." 
-Oldenberg's Buddha (translation), p. In. 
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no less widowed wife Yasodhara, had now no ties to 
bind them to the world, and insisted on joining the Order 
established by Gautama. The sage had not yet admitted 
women to the Order, and was reluctant to do so. But 
his mother was inexorable and followed him to Vaisali, 
and begged to be admitted. 

Ananda pleaded her cause, but Gautama still replied, 
" Enough, Ananda ! Let it not please thee that women 
should be allowed to do so." But Ananda persisted, and 
asked-

"Are women, Lord, capable-when they have gone 
forth from the household life and entered the homeless 
state, under the doctrine and discipline proclaimed by the 
Blessed One,-are they capable of realising the fruit of 
conversion or of the second path, or of Arhatship ? " 

There could be only one reply to this. Honour to 
women has ever been a part of religion in India, and 
salvation and heaven are not barred to the female sex 
by the Hindu religion. "They are capable, Ananda," 
replied the sage. And Prajapati and the other ladies 
were admitted to the Order as Bhikkhunls under some 
rules making them strictly subordinate to the Bhikkhus 
(C1tullamgga, X, I). After this Gautama retired to 
Kosambl near Prayaga. 

In the sixth year, after spending the rains at Kosambi, 
Gautama returned to Rajagriha, and Kshema; the queen 
of Bimbisara, was admitted to the Order. In the same 
year Gautama is said to have performed some miracles at 
Sravasti, and went to heaven to teach Dharma to his 
mother, who had died seven days after his birth. 

In the eleventh year Gautama converted the Brahman 
Bharadvaja by the parable of the sower, which deserves 
to be quoted. 

Kasl Bharadvaja's five hundred ploughs were tied in 
the sowing season. He went to the place where his men 
were distributing food to the poor, and he saw Gautama 
standing there to get alms. On this he said :-
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"I, 0 Sam an, both plough and sow, and having 
ploughed and sown, I eat; thou also, 0 Saman, shouldst 
plough and sow, and having ploughed and sown, thou 
shouldst eat." 

II I also, 0 Brnhman, both plough and sow, and having 
ploughed and sown, I eat." So said Bhagavat. 

"Yet we do not see the yoke or the plough, or the 
ploughshare, or the goad, or the oxen of the venerable 
Gautama." 

Bhagavat answered,-" Faith is the seed, penance 
the rain, understanding my yoke and plough, modesty 
the pole of the plough, mind the tie, thoughtfulness my 
ploughshare and goad. . . . 

II Exertion is my beast of burden; carrying me to 
Nibba,na, he goes without turning back to the place 
where, having gone, one does not grieve." 

The Brahman was abashed, and after further instruc­
tions joined the order (Sutta Nipata; K as! Bhdradvaja 
Sutta). 

In the next year he undertook the longest journey he 
had ever made, and went to Mantala and returned by 
Benares, and then preached the famous Maha Rahula 
Sutta to his son Rahula, then eighteen years old. Two 
years after, Rahula, being twenty, was formally admitted 
in the Order, and the Rahula Sutta was preached. 

In the following year, i.e" in the fiftce,nth year from 
the date of his proclaiming his creed, he visited Kapi­
lavastu again, and addressed a discourse to his cousin 
Mahanama, who had succeeded Bhadraka, the successor 
of Suddhodana, as the king of the Sakyas. Gautama's 
father-in-law, Suprabuddha, king of Koli, publicly abused 
Gautama for deserting Yasodhara, but is said to have 
been swallowed up by the earth shortly after. 

In the seventeenth year he delivered a discourse on 
the death of Srimati, a courtesan; in the next year he 
comforted a weaver who had accidentally killed his 
daughter; in the following year he released a deer caught 
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in a snare and converted the angry hunter who had 
wanted to shoot him; and in the twentieth year he 
similarly converted the famous robber Angulimala of the 
Chaliya forest. 

For twenty-five years more Gautama wandered through 
the Gangetic valley, preached benevolence and a holy 
life to the poor and the lowly, made converts among 
the high and the low, the rich and the poor, and pro­
claimed his law through the length and breadth of the 
land. His pure life of benevolence and his pure religion 
of love were widely known and universally respected by 
his followers and the orthodox Hindus alike; nations 
and their kings honoured the doctrines of the saintly 
reformer whose acts were those of kindness and benevo­
lence; and when Gautama died at the advanced age of 
eighty, Buddhism was already a power in the land, which 
" not by any Saman or Brahman, not by any god, not by 
any Brahma or Mara, not by anyone in the uni verse, 
could ever be turned back." 

Gautama lived forty-five years from the date of his 
proclaiming his new religion; and accepting the year 
477 B.C. as the year of his death, the mains facts of his 
life may be thus arranged:-

Born near Kapilavastu 
His marriage with Yasodhara 
He left his home, wife, and infant 
He became enlightened at Buddha Gaya, and 

proclaimed.ii.s religion at Benares . 
He revisited hIS home . . . 
His father Suddhodana died. and his step-mother 

and wife joined the Order 
His son Rahula joined the Order 
Yasodhara's father died 
Gautama died 

557 B.C. 

538 " 
528 

" 

522 
" 

51 [ " 

517 " 
508 " 
50 7 " 
4i7 " 

Happily we have a fairly complete account of the 
events immediately before his death in the llIallapari­
llibbdna Sulta in the Dtgl/a lolz'ka)'a, and to these facts 
we now turn. 
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Gautama was now eighty years of age, and the gene­
ration among whom he had worked in his youth 
had passed away. Most of those men whom he had 
known in his early days were dead, and the aged saint 
preached to sons and grandsons the same holy law which 
he had proclaimed to their sires and grandsires before. 
Many of his intimate friends were dead, but the faithful 
Ananda still accompanied him like his shadow, and 
ministered to his wants. The old king of Rajagriha 
was no more; his warlike and ambitious son Ajatasatru 
had ascended the throne of Magadha,-it is said by 
murdering his father,-and was now maturing schemes 
of conquest. It was no part of Ajatasatru's policy to 
offend so popular and widely respected a person as 
Gautama, and, outwardly at least, Ajatasatru honoured 
the reformer. 

The powerful Vajjian clans who occupied the plains 
on the northern shore of the Ganges, opposite to 1\1 agadha, 
first attracted Ajatasatru's attention. They were a Tura­
nian tribe who had entered into India through the north­
ern mountains, and had established a republican form of 
government in the very centre of Hindu civilisation, and 
were threatening the conquest of all Magadha. They 
were probably the same Yu-Chi tribe to who conquered 
Kashmira and Western India four or five centuries later, 
and became, under Kanishka, the most powerful supporters 
of Buddhism. 

Ajatasatru Videhiputra t said to himself, 1/ I will root 
out these Vajjians, mighty and powerful though they be. 
I will destroy these Vajjians, I will bring these Vajjians 
to utter ruin." 

Gautama was then residing in the Vulture's Peak 

* See Beal's Buddhism in Chilla, p. 43. 
t This appellation shows that the king's mother was a lady of the 

ancient Yideha tribe. Persons were frequently called in those days by 
their mother·s name; and U patissa, the distinguished disciple of Gautama, 
was always better known as Sariputra. 
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(Gridhrakuta), a cave on the side of the loftiest of the 
five hills overlooking the beautiful valley of Rajagriha. 
Ajatasatru, who was not without some kind of supersti­
tious faith in prophecies, sent his prime minister Vassakara 
to Gautama to inquire how his expedition against the 
Vajjians would end. Gautama was no respecter of kings, 
and replied that so long as the Vajjians remained united 
in their adherence to their ancient customs It we expect 
them not to decline, but to prosper." 

From the Vulture's Peak Gautama wandered to neigh­
bouring places, - to Ambalathika, to Nalanda, and to 
Pataligrama, the site of the future capital of Magadha, 
Pataliputra. At the time of Gautama it was an insigni­
ficant grama or village, but Sunidha and Vassakara, 
the chief ministers of Magadha, were building a fortress 
at Pataligama to repel the Vajjians. Such was the 
origin of the town which became the capital of Chandra­
gupta and Asoka, and was the metropolis of India for 
nearly a thousand years, and which is still one of the 
largest cities in India. Gautama is said to have prophesied 
the greatness of the place and said to Ananda: "And 
among famous places of residence and haunts of busy 
men, this will become the chief, the city of Pataliputra, a 
centre for the interchange of all kinds of wares." 

Vassakara and Sunidha, the ministers of Ajatasatru, 
invited Gautama there and fed him with sweet dishes 
of boiled rice and cakes, and after this Gautama left 
the place, and is said to have crossed the Ganges, which 
was then brimful and overflowing, by a miracle,-passing 
over the water without a boat or a raft. 

He then went to Kotigrama, and then to Nfldika, where 
he rested in the" brickhall," which was a resting-place 
fo~ travellers. There Gautama taught Ananda the preg­
nant lesson that each disciple could ascertain for himself 
if he had attained salvation. If he was conscious, if he felt 
within himself, that he had faith in the Buddha, that he 
had faith in Dharma, that he had faith in the Order; 

VOL. I. Y 
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then he was saved. Buddha, Dhanna, and Sangha became 
the Trinity or the Buddhists. 

From Nadika, Gautama came to Vaisali, the capital of 
the powerful confederacy of the Lichchavis to the north of 
the Ganges. Ambapali, a courtesan, heard that the saint 
was stopping in her mango grove and came and invited 
him to a meal, and Gautama accepted the invitation. 

/I Now the Lichchavis of Vaisali heard that the Blessed 
One had arrived at Vaisali and was staying at Ambapali's 
grove. And ordering a number of magnificent carriages 
to be made ready, they mounted one of them and pro­
ceeded with their train to Vaisali. Some of them were 
dark, dark in colour, and wearing dark clothes and 
ornaments; some of them were fair, fair in colour and 
wearing light clothes and ornaments; some of them were 
red, ruddy in colour, and wearing red clothes and orna­
ments; some of them were white, pale in colour, and 
wearing white clothes and ornaments. 

"And Ambapali drove against the young Lichchavis, 
axle to axle, wheel to wheel, and yoke to yoke; and the 
Lichchavis said to Ambapali the courtesan, How is it, 
Ambapali, that thou drivest up against us thus? 

/I My Lords, I have just invited the Blessed One and 
his brethren for their morrow's meal, said she. 

/I Ambapali, give us this meal for a hundred thousand, 
said they. 

/I My Lords, were you to offer all Vaisali with its 
subject territory, I would not give up so honourable a 
feast. 

"Then the Lichchavis cast up their hands exclaiming, 
'We are outdone by this mango-girl, * we are outreached 
by this mango-girl,' and they went on to Ambapalika's 
grove." 

There they saw Gautama and invited him to a meal 
on the morrow, but Gautama replied, /I 0 Lichchavis, 
I have promised to dine to-morrow with Ambapali the 

Alllbap4liM means the grower of mangoes. 
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courtesan." And Ambapali fed Gautama and his brethren 
with sweet rice and cakes, and" waited upon them till 
they refused any more." And then she was edified and 
instructed, and said, /I Lord, I present this mansion to 
the Order of mendicants, of which Buddha is the chief," 
and the gift was accepted.-

From Ambapali's grove, Gautama went to Beluva. He 
felt his end approaching, and said to the faithful Ananda, 
/I I am now grown old and full of years, my journey is 
drawing to its close, I have reached the sum of my days, 
I am turning eighty years of age. . . . Therefore, 0 
Ananda! be ye lamps unto yourselves. Be ye a refuge 
to yourselves. Betake yourselves to no external refuge. 
Hold fast to the truth as a lamp. Hold fast as a refuge 
to the truth." 

In Chapala Chetiya, Gautama delivered a discourse in 
which he enumerated four classes of men, viz., the Nobles, 
the Brahmans, the Householders, and the Samans;­
and four classes of angels, viz., the Angels, the Great 
Thirty-three,t :\lara,+ and Brahmil..§ 

At Klitagara, Gautama once more proclaimed to his 
followers the substance and essence of his religion, and 
enjoined upon them to practise it, to meditate upon it, 
and to spread it abroad, 1/ in order that pure religion 
may last long and be perpetuated, in order that it may 
continue to be for the good and the happiness of the 
great multitudes." 

Having paid his last visit to Vaisali, Gautama then 

* Bishop Bigandet says: "In recording the conversion of a courtesan 
like Apapiilik:l, her liberality and gifts to Buddha and his disciples, and 
the preference designedly given to her over princes and nobles, who, 
humanly ~peaking, seemed in every respect better entitled to attentions,­
one is almost reminded of the conversion of 'a woman that was a sinner,' 
mentioned in the Gospels."-Lif~ or Legmd of Gaudama. 

t Vedic gods reduced to the position of beneficent spirits. 
+ The tempter or evil spirit. "Mara est Ie demon de l'amour, du peche, 

et de Ia mort; ce Ia tentateur et l'ennemi de Buddha."-Burllouf. 
§ The Universal Being of the Upanishads reduced to the position of a 

beneficent spirit. 
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wandered through villages, Bhandagrama, Hastigrama, 
Ambagrama, J ambugrama, and Bhoganagara, and then 
went to Pavao There, Chunda, a goldsmith and ironsmith, 
invited him to a meal, and gave him sweet rice and 
cakes and a quantity of dried boar's flesh. Gautama 
never refused the poor man's offering, but the boar's 
flesh did not agree with him. "Now when the Blessed 
One had eaten the food prepared by Chunda, the worker 
in metal, there fell upon him a dire sickness, the disease 
of dysentery, and sharp pain came upon him even unto 
death. But the Blessed One, mindful and self-possessed, 
bore it without complaint." 

On his way from Pava to Kusinagara, Gautama con­
verted a low-caste man Pukkusa. At Kusinagara, eighty 
miles due east from Kapilavastu, Gautama fcIt that his 
death was nigh. With that loving anxiety which had 
characterised all his life, he tried on the eve of his death 
to impress on his followers that Chunda was not to 
blame for the food he had supplied, but that the humble 
smith's act, kindly meant, would redound to length of 
life, to good birth, and to good fortune. 

It is said that just before his death the trees were in 
bloom out of season, and sprinkled flowers on him; that 
heavenly flowers and sandalwood powder descended on 
him, and that music and heavenly songs were wafted 
from the sky. But the great apostle of holy life said, 
/I It is not thus, Ananda, that the TatMgata (Buddha) 
is rightly honoured, reverenced, venerated, held sacred, 
or revered. But the brother or the sister, the devout 
man or the devout woman, who continually fulfils all 
the greater and the lesser duties, who is correct in life, 
walking according to precepts,-it is he who rightly 
honours, reverences, venerates, holds sacred, and reveres 
the Tathagata with the worthiest homage." Who is not 
reminded by these noble precepts of the holy precept in 
the Bible so happily rendered into verse by a Christian 
poet ?-
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" But Thou hast said, the flesh of goat, 
The blood of ram, I would not prize, 

A contrite heart, an humble thought, 
Are My accepted sacrifice." 

341 

On the night of Gautama's death, Subhadra, a Brah­
man philosopher of Kusinagara, came to ask some ques­
tions, but Ananda, fearing that this might be wearisome 
to the dying sage, would not admit him. Gautama, 
however, had overheard their conversation, and he would 
not turn back a man who had come for instruction. He 
ordered the Brahman to be admitted, and with his dying 
breath explained to him the principles of his religion. 
Subhadra was the last disciple whom Gautama converted, 
and shortly after,. at the last watch of the night, the 
great sage departed this life,-with the exhortation to 
his brother men still on his lips,-" Decay is inherent 
in all component things; work out your salvation with 
diligence. " 

The body of Gautama was cremated by the Mallas of 
Kusinagara who surrounded his bones "in their council­
hall with a lattice-work of spears and with a rampart of 
bows; and there, for seven days, they paid honour and 
reverence and respect and homage to them with dance 
and song and music, and with garlands and perfumes." 

It is said that the remains of Gautama were divided 
into eight portions. Ajatasatru of Magadha obtained 
one portion, and erected a mound over it at Rajagriha. 
The Lichchavis of Vaisali obtained another portion, and 
erected a mound at that town. Similarly the Sakyas 
of Kapilavastu, the Bulis of Allakappa, the Koliyas of 
Ramagrama, the Mallas of Pava, the Mallas of Kusina­
gara, and a Brahman Vethadipaka obtained portions of the 
relics and erected mounds over them. The Moriyans of 
Pipphalivana made a mound over the embers, and the 
Brahman Dona made a mound over the vessel in which 
the body had been burnt. 



CHAPTER XIII. 

DOCTRINES OF GAUTAMA BUDDHA. 

IT is not possible that we should, within the limits of a 
single chapter, give our readers anything like a complete 
summary of the doctrines of a religion which now forms 
the subject of so much elaborate and learned inquiry by 
so many distinguished and able scholars. Our attempt 
will rather be to give here the substance of the great 
lessons and ideas which Gautama preached and inculcated 
to his countrymen. 

Buddhism is, in its essence, a system of self-culture 
and self-restraint. Doctrines and beliefs are of secondary 
importance in this system; the effort to end human suffer­
ing by living a holy lifc, free from passions and dcsires, 
is the cardinal idea with which Gautama was impressed 
on the day on which he was "enlightened II under the 
Bo-tree in Buddha Gaya, and it was the central idea 
which he preached to the last day of his life. 

When he went from Buddha Gaya to Benares, and first 
preached his religion to his five old disciples, he explained 
to them the Four Truths and the Eightfold Path, which 
form the essence of Buddhism. 

"This, 0 Bhikkhus, is the Noble Trutll of Suffert"lIg. 
Birth is suffering, decay is suffering, illness is suffering, 
death is suffering. Presence of objects we hate is suffer­
ing, not to obtain what we desire is suffering. Briefly, 
the fivefold clinging to existence (i.e., clinging to the five 
elements) is suffering. 

"This, 0 Bhikkhus, is the Noble Truth of tht' Cause 
342 
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of SufJeriflg. Thirst, that leads to re-birth accompanied 
by pleasure and lust, finding its delight here and there. 
(This thirst is threefold), viz., thirst for pleasure, thirst 
for existence, thirst for prosperity. 

II This, 0 Bhikkhus, is the Noble Truth of the Cessa­
tion of Suffering. It ceases with the complete cessation 
of thirst,-a cessation which consists in the absence of 
every passion, with the abandoning of this thirst, with 
the doing away with it, with the deliverance from it, with 
the destruction of desire. 

"This, 0 Bhikkhus, is the Noble Truth of the Path 
which leads to the cessation of suffering. That holy 
Eightfold Path, viz.-

Right Belief, 
Right Aspiration, 
Right Speech, 
Right Conduct, 
Right Means of Livelihood, 
Right Exertion, 
Right Mindfulness, 
Right Meditation" (lIlalllimgga, I, 6). 

The substance of this teaching is that life is suffering, 
the thirst for life and its pleasures is the cause of suffer­
ing, the extinction of that thirst is the cessation of suffer­
ing, and that such extinction can be brought about by a 
holy life. It is impossible to convey in a few words all 
that is implied by the eight maxims into which a holy 
life has been analysed, but to Buddhists, trained in the 
traditions of their religion, these maxims speak volumes. 
Correct views and beliefs must be learnt and entertained; 
high aims and aspirations must always remain present 
before the mind's eye; truthfulness and gentleness must 
characterise every word that is uttered; uprightness and 
absolute integrity must mark the conduct. A livelihood 
must be sought and adhered to which does no harm to 
living and sentient things; there must be a lifelong per­
severance in doing good, in acts of kindness, gentleness, 
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and beneficence; the mind, the intellect must be active 
and watchful; a calm and tranquil meditation shall fill 
the life with peace. This is the Eightfold Path for con­
quering desires and passions and thirst for life. A more 
beautiful picture of life was never conceived by poet or 
visionary; and a more perfect system of self-culture was 
never proclaimed by philosopher or saint. 

The idea of self-culture was no doubt developed during 
the long course of meditation and practical good work 
in which Gautama passed his life. On the eve of his 
death he called together his brethren, and appears to have 
recapitulated the entire system of self-culture under seven 
heads, and these are known as the Seven Jewels of the 
Buddhist Law. 

Cl Which, then, 0 brethren, are the truths which, when 
I had perceived, I made known to you; which when you 
have mastered, it behoves you to practise, meditate upon, 
and spread abroad, in order that pure religion may last 
long and be perpetuated, in order that it may continue to 
be for the good and the happiness of the great multitudes, 
out of pity for the world, to the good and the gain and 
the weal of gods and men? 

" They are these :-
The four earnest meditations, 
The fourfold great struggle against sin, 
The four roads to saintship, 
The five moral powers, 
The five organs of spiritual sense, 
The seven kinds of wisdom, and 
The Noble Eightfold Path" (Malzdparillibbdfla 

Sutta, III, 65). 
Here, again, it is impossible to convey in a few words 

any adequate conception of all that is implied by these 
rules of discipline; a volume could be written on this most 
edifying subject. 

The four earnest meditations alluded to are the medi­
tations on the body, the sensations, the ideas, and the 
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reason. The fourfold struggle against sin is the struggle 
to prevent sinfulness, the struggle to put away sinful 
states which have arisen, the struggle to produce good­
ness, and the struggle to increase goodness. The fourfold 
struggle comprehends in fact a life-long, earnest, unceas­
ing endeavour on the part of the sinner towards more 
and more of goodness and virtue. The fourfold roads to 
saintship are the four means,-the will, the exertion, the 
preparation, the investigation,-by which Iddhi is acquired. 
In later Buddhism, Iddhi means supernatural powers, but 
what Gautama meant was probably the influence and 
power which the mind by long training and exercise can 
acquire over the body. The five moral powers, and the 
five organs of spiritual sense, are Faith, Energy, Thought, 
Contemplation, and Wisdom; and the seven kinds of 
wisdom are Energy, Thought, Contemplation, Investi­
gation, Joy, Repose, Serenity. The Eightfold Path has 
already been described. 

It is by such prolonged self-culture, by the breaking 
of the ten fetters, doubt, sensuality, &c., that one can at 
last obtain N IRV 11\ A. 

"There is no suffering for him who has finished his 
journey and abandoned grief, who has freed himself on 
all sides, and thrown off all fetters. 

"They depart with their thoughts well collected, they 
are not happy within abode; like swans who have left 
their lake, they leave their house and home. 

"Tranquil is his thought, tranquil are his word and 
deed, who has been freed by true knowledge, who has 
become a tranquil man" (Dhalll1Jlapada, 90, 91, 96). 

It was generally believed that" Nirvana" implied final 
extinction or death; and Professor Max Milller was the 
first to point out, what in~st scholars have now accepted, 
that Nirvana does not mean death, but only the extinction 
of that sinful condition of the mind, that thirst for life and 
its pleasures, which brings on new births. What Gautama 
meant by Nirvana is attainable in life; it is what he 
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attained in life; it is' the sinless calm state of mind, the 
freedom from desires and passions, the perfect peace, 
goodness and wisdom, which continuous self-culture can 
procure for man. As Rhys Davids puts it, "the Buddhist 
heaven is not death, and it is not on death, but on a 
virtuous life here and now, that the Pitakas lavish those 
terms of ecstatic description which they apply to Arhat­
ship, the goal of the excellent way, and to Nirvana as one 
aspect of it." 

But is there no future bliss, no future heaven beyond 
"the virtuous life here and now" for those who have 
attained Nirvana? This was a question which often 
puzzled Buddhists, and they often pressed their great 
Master for a categorical answer. 

On this point Gautama's replies are uncertain; nor 
does he ever appear to have inspired in his followers any 
hopes of heaven, beyond Nirvana, which is the Buddhist's 
heaven and salvation. 

MalGkyaputta pressed this question on Gautama, and 
desired to know definitely if the perfect Buddha did or 
did not live beyond the death. Gautama inquired, "H ave I 
said, Come, Malukyaputta, and be my disciple; I shall teach 
thee whether the world is everlasting or not everlasting? " 
"That thou hast not said, sire," replied Malukyaputta. 
"Then," said Gautama, "do not press the inquiry." If a 
man, struck by a poisoned arrow, says to his physician, " I 
shall not allow my wound to be treated until I know who 
the man is by whom I have been wounded, whether he 
is a Kshatriya, a Brahman, a Vaisya, or a Sftdra,"-what 
would be the end of him? He would die of his wound. 
And so would the man perish who did not strive after 
enlightenment and a holy life, because he did know what 
lay beyond. "Therefore, Malukyaputta, whatsoever has 
not been revealed by me, let that remain unrevealed, and 
what has been revealed, let it be revealed" (Chtila­
Ma!ukya-Ovdda, .MaJj"hima Nikdya). 

I n the same manner we are told that King Prasenajit 
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of Kosala, during a journey between his two chief towns, 
Saketa and Sravasti, fell in with the nun Khema, renowned 
for her wisdom. The king paid his respects to her, and 
asked: "Venerable lady, does the Perfect One exist 
after death?" She replied: "The Exalted One, 0 great 
King, has not declared that the Perfect One exists after 
death." "Then does the Perfect One not exist after 
death, Venerable lady?" inquired the king. But Khema 
still replied: "This also, 0 great King, the Exalted One 
has not declared, that the Perfect One does not exist after 
death" (Sam) utta Xikd)·a). 

These extracts will show that Gautama's religion does 
not look beyond the Nirvana. * Gautama's aim was clear 
and well-defined; he invited all men, by a strict self­
culture, to end their sufferings, to avoid future states of 
suffering, to attain in this world to a state of holy bliss 
and perfect sinlessness, which is Nirvana. 

If a man does not attain to this state of Nirvfma in 
life, he is liable to future births. Gautama did not be­
lieve in the existence of a soul; but, nevertheless, the 
theory of transmigration of souls was too deeply implanted 
in the Hindu mind to be eradicated, and Gautama there­
fore adhered to the theory of transmigration without 
accepting the theory of soul. But if there is no soul, 
what is it that undergoes transmigration? The reply is 
given in the Buddhist doctrine of KAR~[A. 

The doctrine is, that "Karma," or the "doing" of a 
man cannot die, but must necessarily lead to its legitimate 
result. And when a living being dies, a new being is 
produced according to the Karma of the being that is 
dead. Thus, though the pious Buddhist does not believe 
in a soul, he believes that his state of life is determined 
by his Karma in a previous birth. And Buddhist writers 

• See the question fully and elaborately discussed by Dr. Olden berg in 
his work on Buddha, his Life, his Doctrine, his Ortkr. The learned 
"cholar has based his opinion on a careful examination of (he entire body 
of the Buddhist canon. 
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are fond of comparing the relation of one life to the next, 
as that of the flame of a lamp to the flame of another 
lighted by it. And if the innocent man suffers in this 
world, he argues, II It is the result of my own work, why 
should I complain?" But wherein is the identity of the 
man who suffers with the man who is dead, if there is no 
soul? The Buddhist answers: II In that which alone 
remains when a man dies and is dissolved into atoms­
in his action, thought and speech, in his Karma, which 
cannot die." 

The reasoning seems to us like arguing in a circle, 
but nevertheless there is one aspect of the theory the 
correctness of which will be admitted by modern social 
philosophers. The Buddhist believes, as well as the 
modern philosopher, that each generation is the heir to 
the consequences of the virtues and sins of the preceding 
generation, and that, in this sense, a nation reaps as it 
sows. "The Buddhist saint does not mar the purity of 
his self-denial by lusting after positive happiness which 
he himself shall enjoy hereafter. His consciousness will 
cease to feel, but his virtue will live and work out its 
full effect in the decrease of the sum of the misery of 
sentient beings." * 

But the theory of transmigration was not the only 
doctrine which Gautama accepted from ancient Hinduism 
and adopted in a modified form into his own religion. 
The whole of the Hindoo Pantheon of the day was 
similarly accepted, and similarly modified to suit his 
cardinal idea, the supreme efficacy of a holy life. The 
thirty-three gods of the Rig Veda were recognised, but 
they were not supreme. Brahma, the Supreme Deity of 
the Upanishads, was recognised, but was not supreme. 
For they too were struggling through repeated births, to 
attain to that holy life, that Nirvana, which alone was 
supreme. Never was there such a daring attempt made 
by man to elevate holiness and purity above the super-

• Rhys David's Buddhism, p. 104-
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natural and the celestial; to raise goodness,-attainable 
by man,-above the gods and the unknown powers of the 
universe! 

It is necessary, however, to remark that it is doubtful 
whether Gautama himself recognised the Hindu Pantheon. 
It is not impossible that the Devas and Gandharvas and 
Brahma lingered in the traditional language of the people 
who had adopted Buddhism. 

With regard to the Caste-system, Gautama respected 
a Brahman as he respected a Buddhist Sraman, but he 
respected him for his virtue and learning, not for his caste, 
which he in his soul ignored. When two Brahman youths, 
Vasishtha and Bharadvaja, began to quarrel on the ques­
tion, 1/ How does one become a Brahman?" and came to 
Gautama for his opinion, Gautama delivered to them a 
discourse in which he emphatically ignored caste, and held 
that a man's distinguishing mark was his work, not his 
birth. /I The grass and the trees," he said, 1/ the worms, 
moths, and ants, the quadrupeds, snakes, fishes, and 
birds are all divided into species which are known by 
their distinguishing marks. Man, too, has his distin­
guishing mark, and that is his profession. 

/I For whoever amongst men lives by cow-keeping, 
know this, 0 Vasishtha, he is a husbandman, not a 
Brahman. 

/I And whoever amongst men lives by different mechani­
cal arts . . . is an artisan, not a Brahman. 

/I And whoever amongst men lives by trade . • . is a 
merchant, not a Brahman. 

/I And whoever amongst men lives by serving others 
... is a servant, not a Brahman. 

/( And whoever amongst men lives by theft .. IS a 
thief, not a Brahman. 

/I And whoever amongst men lives by archery ... is 
a soldier, not a Brahman. 

/I And whoever amongst men lives by performing house­
hold ceremonials ... is a sacrificer, not a Brahman. 
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" And whoever amongst men possesses villages ... is 
a king, not a Brahman. 

" And I do not call one a Brahman on account of his 
birth, or of his origin from a particular mother,-he may 
be called Bhupati, and he may be wealthy,-but the one 
who is possessed of nothing and seizes upon nothing, 
him I call a Brahman. . . . 

,I The man who is free from anger, endowed with holy 
works, virtuous, without desire, subdued, and wearing his 
last body, him I call a Br{thman. 

/I The man who like water on a lotus leaf, or a mustard 
seed on the point of a needle, does not cling to sensual 
pleasures, him I call a Brahman" ( V dsettlta Slit/a). 

Similarly in the Assalayana Sutta of the Majjhima 
Nikaya we are told that a distinguished Brahman scholar, 
Assalfiyana, came to controvert Gautama's opinion that 
all castes were equally pure. Gautama, who could meet 
a logician with his own weapons, asked if the wiws of 
Brahmans were not subject to all the disabilities of child­
birth like other women. "Yes," replied Assalayana. 
"Were there not differences in colour among the people 
of adjacent countries like Bactria and Afghanistan," asked 
Gautama, /I and yet could not slaves become masters, and 
masters slaves, in those countries?" /I Yes," replied 
Assalayana. "Then," asked Gautama, /I if a Brahman is a 
murderer, a "thief, a libertine, a liar, a slanderer, violent 
or frivolous in speech, covetous, malevolent, given to false 
doctrine, will he not after death be born to misery and 
woe, like any other caste?" 1/ Yes," said Assalayana, 
and he also admitted that good works would lead to 
heaven irrespective of caste. Gautama proceeded further 
to argue that when a mare was united with an ass, the 
offspring was a mule, but the offspring of a Kshatriya 
united to a Brahman resembled its parents, and the 
obvious conclusion, therefore, was that there was really 
no difference between a Brahman and a Kshatriya! By 
such arguments Gautama drove the truth home to the 
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young logician's mind, and he "sat there silent, awkward, 
distressed, looking downwards, reflecting, not able to 
answer,"-and then became a disciple of Gautama. 

At another time Gautama explained to his followers, 
/I As the great streams, 0 disciples, however many they 
may be,-the Ganga, Yamuna, Asiravatl, Sarabhu, and 
Mahi,-when they reach the great ocean lose their old name 
and their old descent, and bear only one name,-the great 
ocean,"-so also do Brahmans, Kshatriyas, Vaisyas, and 
Sudras lose their distinctions when they join the Order. 
And we know that this theory was consistently carried out 
in practice, and U paIi, a barber, as we have seen before, 
joined the Order and became one of the most revered and 
learned of Buddhist monks. A touching story is also told 
in the Tileragatlld, which enables us to comprehend how 
Buddhism came like a salvation to the humble aoo the 
lowly in India, and how they eagerly embraced it as a 
refuge from caste-injustice. Sunita the thera or elder 
says, /I I have come of a humble family, I was poor and 
needy. The work which I performed was lowly,-sweep­
ing the withered flowers. I was despised of men, looked 
down upon and lightly esteemed. With submissive mien 
I showed respect to many. Then I beheld Buddha with 
his band of monks as he passed, the great hero, into the 
most important town of Magadha. Then I cast away my 
burden and ran to bow myself in reverehce before him. 
From pity for me he halted, that highest among men. 
Then I bowed myself at the master's feet, stepped up to 
him and begged him, the highest among all beings, to 
accept me as a monk. Then said unto me the gracious 
master, 'Come hither, 0 monk '-that was the initiation 
I received." And the passage concludes with the lesson 
which Gautama had so often preached, /I By holy zeal 
and chaste living, by restraint and self-repression, 
thereby a man becomes a Brahman: that is the highest 
Brahmanhood." 

Who can read this touching story of humble Sunita's 
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conversion without realising the loving spirit of equality 
which was the soul of early Buddhism, and which ensured 
its success? 1 he great teacher who regarded nor wealth, 
nor rank, nor caste, came to the poor and the despised 
as well as to the rich and the noble, and welcomed them 
to effect their own salvation by a pure life and un­
stained conduct. A virtuous life opened the path to the 
highest honour to the low-born and the high-born alike, 
-no distinction was known or recognised in the Holy 
Order. Thousands of men and women responded to this 
loving and rational appeal, and merged their caste in­
equalities in a common love for their teacher and a 
common emulation of his virtues. And within three 
centuries from the date when Gautama proclaimed his 
message of equality and of love in Benares, the religion 
of equality and of love was the state religion of India. 
Caste was unknown within the Holy Order, and lost its 
sting among laymen outside the Order; for it was open 
to the lowest born among them to embrace the Order and 
thus win the highest honour. 

II 393. A man does not become a Brahman by his 
platted hair, by his family, or by birth; in whom there is 
truth and righteousnli:ss, he is blessed, he is a Brahman. 

II 394. What is the use of platted hair, 0 fool! What 
of the raiment of goat skins? Within thee there is 
ravening, but the outside thou makest clean. * 

II 4 22. Him I call, indeed, a Brahman, the manly, the 
noble, the hero, the great sage, the conqueror, the Im­
passible, the accomplished, the awakened. 

II '41. Not nakedness, not platted hair, not dirt, not 
fasting or lying on earth, nor rubbing with dust, nor 
sitting motionless, c:m purify a mortal who has not over­
come desires" t (DltalJlmapada). 

* Compare Matthew xxiii. 27, Luke xi. 39. 
t Professor Max Muller has the following interesting note to the above 

verse :-
"Walking naked and the other things mentioned in our verse, are QU,' 
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It is a mistake to suppose that Gautama positively 
enjoined on all to retire from the world and to embrace 
the Holy Order. To conquer the yearning for life and 
its pleasures was the cardinal aim of the reformer, and 
he assigned no peculiar virtue to an outward act of re­
nouncement of the world. But, nevertheless, as it is 
difficult to conquer that thirst so long as one is actually 
living in the midst of his family and enjoying the pleasures 
of life, Gautama recommended the life of a Bhikkhu as 
the more efficacious means for securing the great end. 
And so thousands retired from the world and became 
Bhikkhus, and thus the Buddhist Monastic system was 
formed; probably the first organised Monastic system 
in the world. 

It is not necessary to narrate here the rules of the 
Buddhist Monastic system, as they do not come in among 
the essential doctrines of the religion. \Ve will only 
quote here a beautiful Sutra, giving a supposed con­
versation between Gautama and a herdsman relating to 
the comparative virtues of worldly life and a religious 
life:-

I. "I have boiled my rice, I have milked my cows,"-so 
said the herdsman Dhaniya,-" I am living together with 
my fellows near the banks of the Mah! river. My house 
is covered, the fire is kindled: therefore, if thou like, 
rain, 0 Sky! " 

"2. I am free from anger, free from stubbornness,"­
so said Bhagavat,-" I am abiding for one night near the 

ward signs of saintly life, and these Buddha rejects because they do not 
calm the passions. Nakedness he seems to have rejected on other grounds, 
if we may jurlge from Sumagadba Avadana. A number of naked friars 
wert! assembled in the house of the daughter of Anatha Pindika. She 
called her daughter-in-law Sumagadba, and said, 'Go and see those highly 
respectable persons.' Sumagadha, expecting to see some of the saints like 
Sariputra, lIfaudgalayana, and others, ran out full of joy. But when she 
saw these friars, with their hair like pigeon-wings covered by nothing but 
dirt, offensive, and looking like demons, she became sad. ' '''hy are you 
sad?' said her mother-in-law. Sumagadha. replied, '0 mother, if these 
are saints, what must sinners be like?' " 

VOL. I. Z 



354 RATIONALISTIC PERIOD. [BOOK III. 

banks of the Mahi river. My house is uncovered, the 
fire (of passions) is extinguished: therefore, if thou like, 
rain, 0 Sky!" 

3. II Gadflies are not to be found with me,"-so said 
the herdsman Dhaniya,-" in meadows abounding with 
grass the cows are roaming, and they can endure the rain 
when it <-:omes: therefore, if thou like, rain, 0 Sky! " 

4. /I By me is made a well-constructed raft,"-so said 
Bhagavat,-" I have passed over (to· Nirvana). I have 
reached the further bank, having overcome the torrent 
(of passions); there is no further use for a raft: therefore, 
if thou like, rain, 0 Sky! " 

5. 1/ My wife is obedient, not wanton,"-so said the 
herdsman Dhaniya,-" for a long time she has been living 
together with me. She is winning, and I hear nothing 
wicked of her: therefore, if thou like, rain, 0 Sky!" 

6. II My mind is obedient and freed,"-so said Bhagavat, 
_" it has for a long time been highly cultivated and well 
subdued. There is no longer anything wicked in me: 
therefore, if thou like, rain, 0 Sky! " 

7. II I support myself by my own earnings,"-so said 
the herdsman Dhaniya,-" and my children are about me 
healthy. I hear nothing wicked of them: therefore, if 
thou like, rain, 0 Sky! " 

8. II I am no one's servant,"-so said Bhagavat,-" with 
what I have gained, I wander about in all the world. 
There is no need for me to serve: therefore, if thou like, 
rain, 0 Sky!" 

9. "I have cows, I have calves,"-so said Dhaniya,­
/I I have cows in calf and heifers. And I have also a 
bull as lord over the cows; therefore, if thou like, rain, 
o Sky!" 

10. II I have no cows; I have no calves,"-s~ said 
Bhagavat,-" I have no cows in calf and no heifers. 
And I have no bull as a lord over the cows: therefore, 
if thou like, rain, 0 Sky! " 

I I. II The stakes are driven in, and cannot be shaken," 



CHAP. XIII.] DOCTRINES OF BUDDHA. 

-so said the herdsman Dhaniya,-" the ropes are made 
of munga grass, new and well made, the cows will not 
be able to break them: therefore, if thou like, rain, 0 
Sky!" 

12. "Having, like a bull, rent the bonds; having, like 
an elephant, broken through the galuchchhi creeper, I 
shall not again enter into a womb: therefore, if thou like, 
rain, 0 Sky! " 

Then at once a shower poured down, filling both sea 
and land. Hearing the sky raining, Dhaniya spoke 
thus:-

13. "No small gain indeed to us, since we have seen 
Bhagavat. \Ve take refuge in thee, 0 thou endowed 
with the eye of wisdom! Be thou our master, 0 great 
Muni ! " (Dltam}asutta).* 

These are the leading doctrines of Gautama's religion, 
and a brief recapitulation of them will probably be useful 
to our readers. We have explained that Buddhism is in 
its essence a system of self.culture,-an effort towards 
a holy life on this earth, and nothing more. We have 
seen that Gautama preached the Four truths that life was 
suffering, the thirst after life was the cause of suffering, 
the conquering of that thirst was the cessation of suffer­
ing, and the path of self-culture was the means of 
conquering the thirst after life. Placing a holy life and 
sinless peace as the ideal of his religion and as the 
highest aim of human destiny, Gautama carefully ela­
borated a system of self-culture, a method of self­
restraint in thought, word, and speech, which he called 
the Noble Eigltifold Path, or which is known as the 
Se'ue/l Jewels of tile La:v. 

AnQ that holy peace, that sinless, tranquil life which 
is the object of so much self-restraint and self-culture, 
is attainable in this earth; it is the Buddhist's heaven, 
it is j\,-irt'tilla. Gautama's religion offers no glowing 
rewards in a world to come; virtue is its own reward; 

* Compare the parable in St. Luke xii. r6. 
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a virtuous life is the Buddhist's final aim; a virtuous 
peace on earth is the Buddhist's Nirvana. 

We have seen that Gautama nevertheless adopted the 
Hindu idea of transmigration in a modified form into 
his own religion. If Nirvana is not attained in life, the 
Karma or actions of a living being lead to their legitimate 
results in re-births, until the discipline is complete and 
Nirvana is attained. 

In the same manner Gautama adopted or permitted the 
adoption of the popular belief in the Hindu Pant/zeon,­
the thirty-three gods of the Rig Veda, and Brahma, and 
the Gandharvas. All these beings, all living creatures 
in the universe, are struggling through repeated births 
in various spheres to attain that Nirvana which is the 
supreme aim and destiny and salyation of all. 

But there were doctrines and customs of Hindu­
ism which he could not accept. The caste-system he 
eschewed, asceticism and penances he disapproved, the 
Vedic rites he declared to be fruitless. In place 
of such rites, he enjoined a benevolent life and the 
conquest of all passions and desires; and he recom­
mended a retirement from the world as the most effica­
cious means for securing this end. The recommen­
dation was followed, and led to the Budd/zist llfollastic 
system. 

The great distinguishing feature of Buddhism, then, 
is that it is a training towards a virtuous and holy life 
on this earth, and takes little thought of rewards and 
punishments. It appeals to the most disinterested 
feelings in man's nature, sets before him virtue as its 
own reward, and enjoins a life-long endeavour towards 
its attainment. It knows of no higher aim among gods 
or men than the attainment of a tranquil, sinless life; 
it speaks of no other salvation than virtuous peace, it 
knows of no other heaven than holiness. I< It swept 
away from the field of its vision the whole of the great 
soul-theory which had hitherto so completely filled and 
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dominated the minds of the superstitious and of the 
thoughtful alike. For the first time in the history of the 
world, it proclaimed a salvation which each man could 
gain for himself, and by himself, in this world, during 
this life, without any, the least, reference to God or 
to gods, either great or small." * 

On the other hand, this very feature of Buddhism is 
the subject of charges frequently brought against the 
religion. It is urged that it is an agnostic religion, 
that it knows of no God, no soul, no future ",orld for 
those who have attained salvation. Dr. Rhys Davids 
points out, however, that agnostic philosophy has come, 
not once or twice, but repeatedly to the forefront when 
theology has failed to offer satisfactory replies to in­
quiries after the unknown, and men have sought for new 
solutions to old questions. /I It is their place in the pro­
gress of thought that helps us to understand how it is 
that there is so much in common between the agnostic 
philosophers of India, the stoics of Greece and Rome, 
and some of the newest schools in France, in Germany, 
and among ourselves." t 

* Rhys Davids, Hibbert Lectures, 188r. 
t Buddhist Suttas, p. 145. 



CHAPTER XIV. 

MORAL PRECEPTS OF GAUTAMA BUDDHA. 

A RELIGION, the great aim of which is the teaching of 
holy living in this world, must necessarily be rich in 
moral precepts, and such precepts are the peculiar beauty 
of Buddhism, for which the religion is held in honour all 
over the civilised world. It will be our pleasant task in 
this chapter to glean some of these graceful precepts, 
which will give our readers some idea of the essence of 
Gautama's moral teachings. 

Gautama prescribed for lay disciples five prohibitory 
rules or Commandments, which were, no doubt, suggested 
by the five ~llaluli'atakas or heinous crimes of the Hindu 
law books, referred to before. 

/I 18. A householder's work, I will also tell you, how 
a Savaka is to act to be a good one; for that complete 
Bhikkhu Dhamma cannot be carried out by one who is 
taken up by worldly occupations. 

/I 19. Let him not kill or cause to be killed any living 
being, nor let him approve of others killing, after having 
refrained from hurting all creatures, both those that are 
strong and those that tremble in the world. 

/I 20. Then let the Savaka abstain from taking anything 
in any place that has not been given to him, knowing it 
to belong to another; let him not cause anyone to take, 
nor approve of those that take. Let him avoid all theft. 

" 2 I. Let the wise man avoid an unchaste life as a 
burning heap of coals; not being able to live a life of 
chastity, let him not transgress with another man's wife. 

358 
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/I 22. Let no one speak falsely to another in the hall 
of justice, or in the hall of the assembly; let him not 
cause anyone to speak falsely, nor approve of those that 
speak falsely. Let him avoid all untruth. 

"23. Let the householder, who approves of this 
Dhamma, not give himself to intoxicating drinks; let 
him not cause others to drink, nor approve of those that 
drink, knowing it to end in madness."-Dlll711lJ/lika Slttta, 
Sutta Niprita. 

These five precepts, which are known as the Five Com­
mandments, or the five rules of conduct (Pancha SUa), 
are binding on all Buddhists, laymen, and Bhikkhus. 
They are recapitulated thus:-

/I 25. Let not one kill any living being. 
Let not one take what is not given to him. 
Let not one speak falsely. 
Let not one drink intoxicating drinks. 
Let not one have unchaste sexual intercourse." 

(Ibid.) 
Three other rules are laid down which are not con­

sidered obligatory, but which are recommended to austere 
and pious lay disciples. They are-

/I 25, 26. Let him not at night eat untimely food. 
Let him not wear wreaths or use perfumes. 
Let him lie on a bed spread on the earth." 

(Ibzd.) 
The austere and pious householder is recommended 

to take a vow of all these eight precepts, which are 
known as the Eight Commandments, or the eight rules 
of conduct (Ashtanga Sila). 

To these eight rules two more are added, and they 
are: To abstain from dancing, music, singing, and stage 
plays; and, To abstain from the use of gold and silver. 
These Ten Commandments (Dasa Sila) are binding on 
Bhikkhus, as the Five Commandments are binding on all 
laymen. 

To honour one's father and mother, and to follow an 
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honourable trade, though not included in the Command­
ments, are duties enjoined in the same Sutta on all house­
holders. 

" Let him dutifully maintain his parents, and practise 
an honourable trade. The householder who observes 
this strenuously goes to the gods Sayampabhas (Sanscrit 
SvayambhCt)." 

A more exhaustive category of the duties of the house­
holder is given in the well-known Sigd!o'i'dda Sutta, 
common both to the Northern and the Southern Buddhists, 
and which has been more than once translated into Euro­
pean languages. The enumeration of the duties gives 
us so clear an insight into the state of Hindu society and 
into the ideal of Hindu social life, that we feel no hes'itation 
in quoting it :-

I. Parents alld C/zildren. 

Parents should-
I. Restrain their children from vice. 
2. Train them in virtue. 
3. Have them taught in arts or sciences. 
4. Provide them with suitable wives or husbands. 
5. Give them their inheritance. 

The child should say-
I. I will support them who supported me. 
2. I will perform family duties incumbent on them. 
3. I will guard their property. 
4. I will make myself worthy to be their heir. 
5. When they are gone, I will honour their memory. 

2. Pupils and Teachers. 

The pupil should honour his teachers­
I. By rising in their presence. 
2. By ministering to them. 
3. By obeying them. 
4. By supplying their wants. 
5. By attention to instruction. 
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The teacher should show his affection to his pupils­
I. By training them in all that is good. 
2. By teaching them to hold knowledge fast. 
3. By instruction in science and lore. 
4. By speaking well of them to their friends amI 

companions. 
5. By guarding them from danger. 

3. Husband and Wife. 

The husband should cherish his wife­
I. By treating her with respect. 
2. By treating her with kindness. 
3 .. By being faithful to her. 
4. By causing her to be honoured by others. 
j. By giving her suitable ornaments and clothes. 

The wife should show her affection for her husband­
I. She orders her household aright. 
2. She is hospitable to kinsmen and friends. 
3. She is a chaste wife. 
4. She is a thrifty housekeeper. 
5. She shows skill and diligence in all she has to do. 

4. Friends alld Companions. 

The honourable man should minister to his friends­
I. By giving presents. 
2. By courteous speech. 
3. By promoting their interest. 
4. By treating them as his equals. 
5. By sharing with them his prosperity. 

They should show their attention to him-
I. By watching over him when he is off his guard. 
2. By guarding his property when he is careless. 
3. By offering him a refuge in danger. 
4. By adhering to him in misfortune. 
5. By showing kindness to his family. 
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5. jJf asters and Sen·ants. 

The master should provide for the welfare of his de­
pendents-

I. By apportioning work to them according to their 
strength. 

2. By supplying suitable food and wages. 
3. By tending them in sickness. 
4. By sharing with them unusual delicacies. 
S. By now and then granting them holidays. 

They should show their attachment to him as follows :­
I. They rise before him. 
2. They retire later to rest. 
3. They are content with what is given them. 
4. They work cheerfully and thoroughly. 
S. They speak well of him. 

6. Laymen and those devoted to religion. 

The honourable man ministers to Bhikkhus and Brah-
mans-

I. By affection in act. 
2. By affection in words. 
3. By affection on thoughts. 
4. By giving them a ready welcome. 
5. By supplying their temporal want!:'. 

They should show their affection to him­
r. By dissuading him from vice. 
2. By exhorting him to virtue. 
3. By feeling kindly towards him. 
4. By instructing him in religion. 
5. By clearing up his doubts and pointing the way 

to heaven. 

What glimpses of pure Hindu life, of pleasant domestic 
and social feelings and duties, do we obtain from the 
abo\'e categories! The anxious care of parents to give 
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children education and moral teaching and earthly com­
forts; the dutiful desire of children to support and respect 
their parents and honour their memory when dead; the 
respectful behaviour of the pupil towards the teacher, and 
the teacher's anxious care and affection for the pupil; the 
respect, the kindness, the honourable and affectionate 
treatment which the Hindu religion has ever enjoined 
on husbands towards their wives, and the faithfulness 
and scrupulous attention to domestic duties for which 
Hindu wiws have always been known; the kindly rela­
tions between friends and friends, between masters and 
servants, between laymen and spiritual instructors: these 
are among the noblest lessons that the Hindu religion 
has taught, and these are among the noblest traditions 
which Hindu literature has handed down for thousands 
of years. Buddhism accepted this noble heritage from 
the ancient Hindus, and embalmed it in its sacred 
literature. 

We turn now from Gautama's categories of duties to 
those precepts and benevolent maxims to which Buddhism 
mainly owes its deserved fame in the modern world. 
Gautama's religion was a religion of benevolence and 
love; and five centuries before Jesus Christ was born, 
the Hindu teacher had declared-

"5. Hatred does not cease by hatred at any time, 
hatred ceases by love: this is its nature." 

"197. Let us live happily, not hating those who hate 
us. Among men who hate us, let us live free from 
hatred." 

"223. Let one overcome anger by love, let him over­
come evil by good. Let him overcome the greedy by 
liberality, the liar by truth" (Dhammapada). 

Parables were told to impress this great lesson on the 
followers of the gentle and pure-souled Gautama, and we 
wiII here narrate one of these parables as briefly as we 
can. Trying to heal contentions and differences among 
his followers, Gautama said :-
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1/ In former times, 0 Bhikkhus, there lived at Benares 
a king of the Kasis, Brahmadatta by name, wealthy, rich 
in treasures, rich in revenues, and rich in troops and 
vehicles, the lord over a great realm, with full treasuries 
and storehouses. And there was also a king of the 
Kosalas, Dighiti by name, not wealthy, poor in treasures, 
poor in revenues, poor in troops and vehicles, the lord over 
a small realm, with empty treasuries and storehouses." 

As often happens, the rich king robbed the weak one of 
his realm and treasures, and Dighiti with his queen fled 
to Benares, and dwelt there in a potter's house in the 
guise of an ascetic. There the exiled queen gave birth to 
a child who was called Dighavu, and in course of time the 
boy reached his years of discretion. 

In the meantime King Brahmadatta heard that his 
former riyal was living in the town in disguise with his 
wife, and he ordered them to be brought before him, and 
had them crueIly executed. 

Their son DighflVU was then living outside Benares, but 
happened to come to the town at the time of his father's 
execution. The dying king looked at his son, and with 
more than human forgiveness left his last injunctions on 
his son. 1/ Not by Itatred, my dear Dtgltavu, £s Itatred 
appeased. El'love, my dear Dtglulz}[(, Itatred is appeased." 

And young Digh;hu, 0 Bhikkhus! went to the forest; 
there he cried and wept to his heart's content. He then 
returned to the town, after having formed his resolutions, 
and took employment under an elephant trainer in the 
royal stables. 

Early in the dawn he arose and sang in a beautiful voice 
and played upon the lute. And the voice was so beautiful 
that the king inquired who it was that had risen so early 
and had sung in the elephant stables in so beautiful a 
voice. And the young boy was taken to the king, pleased 
him, and was employed as his attendant. 

And it so happened that on one occasion the king went 
out to hunt, taking young Dighavu with him. Dighavu's 
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secret resentment was burning within him, and he so drove 
the royal chariot, that the hosts went one way, and the 
king's chariot went another way. 

At last the king felt tired and lay down, laying his head 
on the lap of young Dighavu, and as he was tired, he fell 
asleep in a moment. 

"And young Dighavu thought, 0 Bhikkhus, 'This king 
Brahamadatta, of Kasl, has done much harm to us. By 
him we have been robbed of our troops and vehicles, our 
realm, our treasuries, and storehouses. And he has killed 
my father and mother. Now the time has come to me to 
satisfy my hatred,'-and he unsheathed his sword." 

But with the recollection of his father, the last words of 
his dying parent came to the recollection of the vengeful 
prince. "Not by hatred, my dear Dtgllth'll, is hatred 
appeased. By 10th', my dear Dfg/ul'i'U, Ilatred is appeased." 
It would not become me to transgress my father's word, 
said the prince, and he put up his sword. 

The king dreamt a frightful dream, and arose terrified 
and alarmed. Dighavu told him the whole truth. The 
king was astonished, and exclaimed, "Grant me my life, 
my dear Dighavu! Grant me my life, my dear Dighavu! " 
The noble young prince forgave his father's murder in 
carrying out his father's injunction, and granted Brahma­
datta his life. And Brahmadatta gave him back his father's 
troops and vehicles, his realm, his treasures and store­
houses, and he gave him his daughter. 

II Now, 0 Bhikkhus, if such is the forbearance and mild­
ness of kings who wield the sceptre and bear the sword, so 
much more, 0 Bhikkhus, must you so let your light shine 
before the world, that you, having embraced the religious 
life according to so well-taught a doctrine and a discipline, 
are seen to be forbearing and mild" (Jlaita'vagga, X, 2). 

But not only forbearance and mildness, but the virtue 
of good acts is repeatedly and impressively enjoined by 
Gautama on his followers. 

" 5 I. Like a beautiful flower, full of colour, but without 
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scent, are the fine and fruitless words of him who does 
not act accordingly." 

II I83. Not to commit sin, to do good, and to purify 
one's mind, this is the teaching of the Buddhas." 

1/ 200. In like manner his good works receive him who 
has done good and who has gone from this world to the 
other-as kinsmen receive a friend on his return." 

1/ 260. A man is not an elder, because his head is grey. 
His age may be ripe, but he is called old in vain." 

1/ 26 I. He in whom there is truth, virtue, love, restraint, 
moderation, he who is free from impurity and is wise, he 
is called an elder" (Dhallllllapada). 

And Gautama told the parable of Matanga, the Chan­
dala, who reached the highest fame, mounted the vehicle 
of gods, and went to the Brahma world by good deeds. 
Therefore, 

II Not by birth does one become an outcast, not by birth 
does one become a Brahman. By deeds one becomes an 
outcast, by deeds one becomes a Brahman" ( Vasala Sutta, 
Sutta Nip&la, 27). 

And again in the A lIlagandha Sltlfa of the Sutta l\ripata, 
Gautama explains to a Brahman, Kasyapa by name, that 
destroying life, killing, cutting, binding, stealing, lying, 
fraud, and adultery; backbiting, treachery, and cruelty; 
intoxication, deceit, and pride and a bad mind and wicked 
deeds are what defile a man. Neither abstinence from fish 
orflesh,nor nakedness, nor tonsure, nor matted hair,nor dirt, 
nor rough garment, nor sacrifices to the fire, nor penances, 
nor hymns, nor oblations, nor sacrifices can purify him. 

The whole of the Dhallllllatada is a string of 423 moral 
precepts which for their beauty and moral worth are un­
surpassed by any similar collection of precepts made in 
any age or country. And a good-sized volume might be 
compiled from the legends and maxims, the parables and 
nrecepts which are interspersed throughout the Buddhist 
Sacred Scriptures. We will close this chapter with only 
a few more extracts:-
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"129. All men tremble at punishment, all men fear 
death. Remember that you are like unto them, and do 
not kill, nor cause slaughter. 

11 13°. All men tremble at punishment, all men love life. 
Remember that you are like unto them, and do not kill 
nor cause slaughter." 

11252. The fault of others is easily perceived, but that 
of oneself is difficult to perceive; a man winnows his 
neighbour's faults like chaff, but his own fault he hides, 
as a cheat hides the bad die from the gambler" (Dlta1ll­
mapada). 

"This is called progress in the discipline of the Noble 
One, if one sees his sin in its sinfulness, and duly makes 
amends for it. and refrains from it in future" (Malldvagga, 
IX, I, 9). 

/I Thus he lives as a binder together of those who are 
divided, an encourager of those who are friends, a peace­
maker, a lover of peace, impassioned for peace, a speaker 
of works that make for peace" (Tevij}a Suffa, II, 5). 

Who is not struck by the remarkable coincidence of 
these noble precepts with those preached five hundred 
years after in Palestine by the gentle and pure-souled 
Jesus Christ? But the relations between Buddhist and 
Christian ethics and moral precepts will be discussed in 
the following chapter. 



CHAPTER XV. 

HISTORY OF B U DDHISAf. 

WE are told in the Chullavagga, XI, that, on the death 
of Gautama, the venerable Mahilkilsyapa proposed, "Let 
us chant together the Dhamma and the Vinaya." The 
proposal was accepted, and 499 Arhats were selected 
for the purpose; and Ananda, the faithful friend and 
follower of Gautama, completed the number 500. 

"And so the Thera Bhikkhus went up to Raja­
griha to chant together the Dhamma and the Vinaya." 
Upali, who was a barber before, was questioned as the 
great authority on Vinaya, and Ananda, the friend of 
Gautama, was questioned as the authority on Dhamma 
(Sutta). 

This was the Council of Rajagriha held in the year of 
Gautama's death, 477 B.C., to settle the sacred text and 
fix it on the memory by chanting it together. 

A century after the death of Gautama the Bhikkhus 
of Vaisali (Vajjians), promulgated at Vaisali ten theses, 
which permitted among other things the use of unfer­
mented toddy, and the receipt of gold and silver by 
Bhikkhus or monks. 

Vasa, the son of Kakandaka, a venerable Bhikkhu, 
protested against these licenses, and invited venerable 
teachers to a great Buddhist Council at Vaisali. He 
"sent messengers to the Bhikkhus of the western 
country, and of Avanti, and of the southern country, 
saying, • Let your reverences come! We must take in 
charge this legal question before what is not Dhamma is 

36• 



CHAP. XV.] HISTORY OF BUDDHISM. 

spread abroad and what is Dhanima is put aside; before 
what is not Vinaya is spread abroad and what is Vinaya 
is put aside.' " 

In the meantime the Bhikkhus of Vaisali heard that 
Vasa was obtaining support from the Bhikkhus of the 
Western Provinces, and they too sought for support from 
the East. Indeed the difference was between the Eastern 
Buddhists of Vaisali, and the Western Buddhists of the 
provinces along the higher course of the Ganges, and 
also of Malwa and the Deccan. The Eastern opinions 
were started by the Vajjians of Vaisali, and if the Vaj­
jians be the same as the Turanian Yu-Chi tribe, as has 
been supposed by Beal, the dispute was mainly between 
Turanian Buddhists and Hindu Buddhists. We shall 
see further on that the Eastern opinions were subse­
quently upheld by the Buddhists of the Northern school, 
and that the Turanian nations of the world, the Chinese, 
the Japanese and the Thibetans belong to this Northern 
school. 

The proceedings in the Council are interesting. The 
Sangha met at Vaisali, and after much talk-

"The venerable Revata laid a resolution before the 
Sangha: 'Let the venerable Sangha hear me. Whilst 
we are discussing this legal question, there is both much 
pointless talking, and no sense is clear in any single 
speech. If it seem meet to the Sangha, let the Sangha 
settle this question by referring it to a jury.' " 

And he proposed four Bhikkhus from the East and 
four Bhikkhus from the West to form the jury. The 
resolution was put to the vote and carried unanimously 
that these eight should form a jury. 

The ten questions were then put one by one to the 
jury, and the jury disallowed all the ten licenses for 
which the Vaisali Bhikkhus had contended, except only 
the sixth license, which, it was declared, was allowable 
in certain cases, and not in other cases. 

At this rehearsal, seven hundred Bhikkhus took part, 
VOL. I. 2 A 
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and this was called the Council of Vaisa\ and was held 
in 377 B.C. 

It must not be supposed, however, this settlement of 
the ten questions was finally accepted by all parties. 
The older and more influential members of the order 
decided the questions, but the majority was against 
them, and they seceded in large num bers from the 
bosom of the orthodox church. And the Northern 
Buddhists are the successors of these seceders. Hence 
the stream of Buddhism flows in two different channels, 
known as the Northern Buddhism of Nepal, Thibet, and 
China, and the Southern Buddhism of Ceylon, Burma, 
and Siam. 

It has been well observed that new religious systems, 
however noble in their intrinsic worth, depend much 
on external circumstances for their acceptance by man­
kind. The Christian religion, which made little progress 
during the first few centuries, was then embraced by 
Constantine when Roman sway and Roman culture 
were predominant in Europe, and thus made an easy 
and rapid progress in the western world. The religion 
of Muhammad was proclaimed when the Arabians 
had no rivals to oppose them in the world, when the 
Roman power had declined, and the Feudal power had 
not been developed in Europe. In India the ancient 
Hindu religion had spread with the conquests of the 
Aryans issuing from the Punjab and subjugating the 
whole of India. In the same way the religion of Bud­
dha, which made no distinction between the Brahman 
and the low-born, found acceptance in the non-Aryan 
kingdom of Magadha more than in older Aryan provinces. 
And when Magadha became the supreme power in India 
in the third century before Christ, Buddhism was accepted 
as a state religion for India. 

The Sisunaga dynasty, to which Bimbisara and Aja­
tasatru belonged, came to an end about 370 B.C., and 
Nanda, born of a Sudra woman, ascended the throne, 
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and he and his eight sons ruled for about fifty years. 
A defeated rebel under the last of the Nandas escaped 
from Magadha about 325 B.C., and met Alexander the 
Great on the banks of the Sutlej. After Alexander's 
departure, Chandragupta gathered round him the hardy 
warriors of the west, and, about 320 B.C., succeeded in 
having the last N anda killed, and ascended the throne of 
Magadha. 

Neither Chandragupta nor his son Bindusara was 
a Buddhist. But Bindusara's successor, who ascended 
the throne about 260 B.C., embraced the popular reli­
gion, and became its most powerful promulgator all over 
India, and beyond India. Asoka's name is honoured 
from the Volga to Japan, and from Siberia to Ceylon, 
and " if a man's fame can be measured by the number of 
hearts who revere his memory, by the number of lips 
who have mentioned and stilI mention him with honour, 
Asoka is more famous than Charlemagne or C~sar." * 
Asoka extended his empire all over Northern India, 
and his inscriptions have been found at Delhi and 
Allahabad, near Peshawar and in Gujrat, in Orissa, and 
even in Mysore. 

He held the third Council at Patna about the eighteenth 
year of his reign, i.e., about 242 B.C. One thousand elders 
attended the Council which lasted for nine months, under 
the presidency of Tissa son of Moggali. And the sacred 
texts were once more chanted and settled. 

After the close of the Council, Asoka sent missionaries, 
as we are told in the Dtpa"ansa and theMallti~.allsa.to 
Kashmir and Gandhara, to Mahisa (near modern Mysore), 
to Vanavaso (probably Rajputana), to Aparantaka (West 
Punjab), to Maharattha, to Yonaloka (Bactria and Greek 
kingdoms), to Himavanta (central Himalayas), to Sub­
annabhumi (probably Burma), and to Lanka (Ceylon). 
The edicts of Asoka also inform us that his orders were 
carried out in Chola (Madras country), Pandya (Madura), 

• Kopen, quoted in Rhys Davids' Buddhism, p. 22Z. 



372 RA TIONA LIS TIC PERIOD. [BOOK III. 

Satyapura (Satpura range), Kerala (Travancore), Ceylon, 
and the land of the Greek king Antiochus of Syria. And 
in another edict he tells us that he sent embassies to five 
Greek kingdoms, viz., Syria, Egypt, Macedon, Epiros, and 
Cyrene. 

We have seen before that Asoka sent his own son to 
Ceylon, and Mahinda soon converted the king and spread 
Buddhism in Ceylon. The scenes of Mahinda's labours 
are still visible in Ceylon. Eight miles from the ruined 
city of Anuradhapura is the hill of Mihintale, where the 
Ceylonese king built a monastery for the Indian monks. 
/I Here on the precipitous western side of the hill, under 
a large mass of granite rock, at a spot which, completely 
shut out from the world, affords a magnificent view of 
the plains below, he (Mahinda) had his study hollowed 
out and steps cut in the rock, over which alone it could 
be reached. There also the stone couch which was carved 
out of the solid rock still exists, with holes, either for 
curtain rods, or for a protecting balustrade beside it. The 
great rock effectually protects the cave from the heat 
of the sun, in whose warm light the broad valley below 
lies basking. Not a sound reaches it from the plain, now 
one far-reaching forest, then full of busy homesteads .... 
I shall not easily forget the day when I first entered that 
lonely, cool, and quiet chamber, so simple and yet so 
beautiful, where more than 20CX> years ago the Great 
Teacher of Ceylon had sat and thought and worked 
through the long years of his peaceful and useful 
life." * 

After the death of King Tissa, and of Mahinda, Ceylon 
was twice overrun and conquered by Dravidian conquerors, 
who were finally expelled by Watta Gamini about 88 B.c. 
And it was then that the Three Pitakas, which had been 
so long preserved by word of mouth, are said to have 
been reduced to writing, II seeing the destruction of men," 
as the Dipavansa has it. 

* Rhys Davids' Buddhism, pp. 230, 231. 
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Buddhagosha was the great commentator of Buddhist 
sacred works, the Sayanacharya of Buddhism. He was a 
Brahman of Magadha, and went to Ceylon and wrote the 
great commentaries for which he is known. He then 
went to Burma about 450 A.D., and introduced Buddhism 
into that country. 

Buddhism was introduced in Siam in 638 A.D. Java 
seems to have received Buddhist missionaries about the 
same time, and Buddhism seems to have spread thence 
to Sumatra. All these countries belonged to the Southern 
Buddhist school. 

With regard to Northern Buddhism, we know that it 
was the prevailing faith in the north-west of India before 
the commencement of the Christian Era. Pushpa Mitra, 
king of Kashmir, persecuted the Buddhists early in the 
second century B.C., and Pushpa Mitra's son Agni Mitra 
met the Greeks on the banks of the Ganges. The Greeks 
under Menander were victorious, and about ISO B.C. 

extended their conquests as far as the Ganges. But the 
victory of the Greeks was no loss to Buddhism, and 
Nagasena, a renowned Buddhist teacher of the time, 
had religious controversies with the Greek king, which 
have been preserved to us in a most interesting Pali 
work. 

In the first century after Christ the Yu-Chis under 
Kanishka conquered Kashmir. Kanishka's vast empire 
extended over Kabul, over Yarkand and Khokan, over 
Kashmir and Rajputana, and over the whole of the Punjab, 
to Gujrat and Sind in the south, and to Agra in the east. 
He was a zealous Buddhist of the Northern school, and 
held a Council of 500 monks. If this Council had settled 
the text as the Council of Asoka at Patna had done, we 
should now have had in our possession the settled 
scriptures of Northern Buddhism as we have the Three 
Pitakas of the South. But Kanishka's Council satisfied 
itself with writing three commentaries only, and Northern 
Buddhism therefore has drifted more and more from the 
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original religion, and assumed different forms in different 
countries. It is necessary to add that Kanishka's Coun­
cil is unknown to the Southern Buddhists, as Asoka's 
Council is unknown to the Northern Buddhists. Asva­
ghosa, who has written a life of Buddha for the Northern 
Buddhists, lived in Kanishka's court. It is supposed that 
the Christian apostle St. Thomas visited Western India 
about this time, and died a martyr. The king Gondo­
phares of the Christian legend is supposed to be Kanishka 
of Kandahar. 

As early as the second century B.c., Buddhist books 
were taken to the Emperor of China, probably from 
Kashmir. Another emperor, in 62 A.D., procured more 
Buddhist works, and Buddhism spread rapidly from 
that date unt~l it became the state religion in the fourth 
century. 

From China Buddhism spread to Korea in 372 A.D., 

and thence to Japan in 552 A.D. Kochin-China, Formosa, 
Mongolia, and other places received Buddhism from China 
in the fourth and fifth centuries; while from Kabul the 
religion travelled to Yashkand, Balk, Bokhara, and other 
places. 

Buddhism must have penetrated into Nepal early, but 
the kingdom became Buddhist in the sixth century, and 
the first Buddhist king of Thibet sent for scriptures from 
India in 632 A.D. 

We have now narrated the history of the spread of 
Buddhism in the Southern countries, as well as among 
the nations of the North and East. And it remains for us 
only to ascertain the result of the missions which Asoka 
sent to the West, i.e., to Egypt and Palestine. And this 
brings us face to face with one of the most interesting 
questions in the history of modern civilisation and religion. 

The remarkable resemblance between the legends, 
traditions, forms, institutions, and moral precepts of 
Christianity and those of Buddhism has struck every 
candid inquirer. A few instances only are cited below. 
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The myths connected with the birth of Buddha arc 
strangely similar to those relating to the birth of Jesus. 
In both the cases there was a divine annunciation, both 
to the father and to the mother of the child, and both 
the children were mir::tculously born, or virgin-born. II By 
the consent of the king," says the Lalita Vistil.ra, II the 
queen was permitted to lead the life of a maiden, and not 
of a wife, for the space of thirty-two months." We are 
not aware, however, that this myth is to be found in the 
older Pil.li records of the southern Buddhists. 

As in the case of Jesus, a star presided at the birth of 
Gautama, and the star was Pushya, identified by Cole­
brooke with 0 of cancer. Asita, the Simeon of Buddhist 
story, came to Gautama's father and wished to see the 
divine child. The child was shown, and the saint fore­
told that the boy would establish righteousness, and his 
religion would be widely spread (Nalaka S~tta.) 

We do not attach much importance to the good omens 
which are said to have hailed the auspicious event in the 
one case as in the other. At Buddha's birth II the blind 
received their sight as if from very longing to behold his 
glory; the deaf heard the noise; the dumb spake one 
with another; the crooked became straight; the lame 
walked; all prisoners were freed from bonds and chains."· 
Such happy events are narrated by the followers of all 
religions as attending on the birth of their Great Masters. 

We have commented before on the close and remark­
able resemblance between the temptation of Gautama and 
the temptation of Jesus. The story of the temptation is 
told in 'a poetic garb in the Lalita Vistil.ra, but even as told 
in the southern records, it has a curious resemblance 
with the Biblical story. 

Like Jesus, Gautama had twelve disciples. " Only in 
my religion," said he shortly before his death, /I can be 
found the twelve great disciples who practise the highest 
virtues, and excite the world to free itself from its 

* Rhys Davids' Birzh Stories, p. 64-
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torments."· And the same missionary spirit impelled 
the preacher of Kapilavastu and the preacher of Beth­
lehem. "Let not two of you go the same way," said 
Gautama. "Preach, 0 Bhikkhus, the doctrine which is 
glorious" (lIIailtlVagg-a, I, I I, I). 

Baptism is common to Buddhism and to Christianity, 
and indeed John the Baptist adopted the rite of baptism 
from ijIe Essenes, who admittedly represented the Bud­
dhist movement in Palestine, before the birth of Christ, as 
we shall see later on. When Jesus was a young preacher 
in Galilee, the fame of John the Baptist reached him. 
Jesus went to John and lived with him, and no doubt 
learnt from John many of the precepts and teachings of 
the Essenes, and adopted the rite of baptism which John 
had practised so long. Baptism has since been accepted 
as a fundamental rite in Christendom. A Christian ac­
knowledges the Father, the Son, and the Holy Ghost at 
baptism, as a Buddhist, after abllisheka, acknowledges 
Buddha, Dharma, and Sangha. 

We pass by the subject of miracles, which are said to 
have been performed both by Gautama and by Jesus. 
And we also pass by Gautama's parables, of which we 
have said something in a previous chapter, and which 
have such a remarkable resemblance with Christian 
parables. Renan, who is so unwilling to admit Buddhist 
influence on the development of the Christian faith, 
nevertheless states that there was nothing in Judaism 
which could have furnished Jesus with a model for the 
parable style. On the other hand, "we find in the 
Buddhist books parables of exactly the same tone and 
the same character as the Gospel parables." t 

It is when we tum to monastic forms, rites, and 
ceremonies, that we are struck with the most remark­
able resemblance, a resemblance about which Dr. Rhys 
Davids states, "If all this be chance, it is a most 

* Bigandet, p. 301. 
t Life of Jesus (translation), p. 136. 
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stupendous miracle of concidence; it is in fact ten thou­
sand miracles."· 

A Roman Catholic missionary, Abbe Hue, was much 
struck by what he saw in Thibet. "The crosier, the mitre, 
the dalmatic, the cope or pluvial, which the grand llamas 
wear on a journey, or when they perform some ceremony 
outside the temple, the service with a double choir, 
psalmody, exorcisms, the censer swinging on five chains 
and contrived to be opened or shut at will, benediction by 
the llamas with the right hand extended over the heads 
of the faithful, the chaplet, sacerdotal celibacy, lenten 
retirements from the world, the worship of saints, fasts, 
processions, litanies, holy water, these are the points of 
contact between the Buddhists and ourselves." Mr. Arthur 
Lillie, from whose book the above passage is quoted, 
remarks, "The good Abbe has by no means exhausted 
the list, and might have added confessions, tonsure, relic 
worship, the use of flowers, lights and images before 
shrines and altars, the sign of the cross, the Trinity in 
Unity, the worship of the Queen of Heaven, the use of 
religious books in a tongue unknown to the bulk of the 
worshippers, the aureole or nimbus, the crown of saints 
and Buddhas, wings to angels, penance, flagellations, the 
flabellum or fan, popes, cardinals, bishops, abbots, pres­
byters, deacons, the various architectural details of the 
Christian temple." t 

It is not possible for us to go into the details of all 
these rites and ceremonies, or to point out how the whole 
fabric and structure of the Roman Catholic system seems 
like a copy of the Buddhist system. So strong is the 
resemblance, that the first Christian missionaries who 
travelled in Thibet believed and recorded their im­
pression that the Buddhist Church had borrowed their 
rites and forms from the Roman Catholic Church. It is 
well known, however, that the Buddhists excavated many 

• Hibbert Lectures, 188r, P.93. 
t Buddhism in Christendom, p. 202. 
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of their great church edifices in India before Jesus Christ 
was born; that a vast monastery, a wealthy church, and 
a learned university flourished in Nalanda near Patna, 
before similar church edifices and monasteries were seen 
in Europe; and that as Buddhism declined in India, 
gorgeous Buddhist rites, ceremonials, and institutions 
were copied from Nalanda and other places by the Bud­
dhists of Nepal and Thibet, before Europe had yet recovered 
from the invasions of barbarous races, or had developed 
her Feudal civilisation or Feudal church system. It is 
clear, therefore, that the entire structure of church govern­
ment and church institutions-in so far as there is 
resemblance between the two systems-was borrowed 
from the East by the West, not from the West by the East. 

But we are not concerned here with the later forms 
and institutions of the Buddhist Church. The glory 
of Buddhism consists not in the pompous eeremonials 
which were witnessed in Nalanda and Thibet, and which 
were reproduced after several centuries in Rome, but 
in the moral precepts of surpassing beauty which were 
preached in Bcnares and R'ljagriha by Gautama himself, 
and were repeated after five centuries in Jerusalem. 
"Never has anyone," says M. Renan, "so much as He 
(jesus) made the interests of humanity predominate in 
His life over the littlenesses of self-love .... There never 
was a man, Sakya Muni, perhaps, excepted, who has to this 
degree trampled under foot family, the joys of this worlel, 
and all temporal care." To do good unto those who 
smite you, to love those who hate and persecute you, and 
to relinquish the world for righteousness,-these were the 
cardinal teachings of Gautama and of Jesus. Was this 
similarity in precepts merely accidental? 

In order to enable our readers to form an opinion on 
this great question, we will refer them to a few historic 
facts. We know from the edicts of Asoka that he sent 
Buddhist missionaries to work in Egypt and in Syria, 
and these missionaries settled in those countries and 
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fonned large and influential Buddhist communities. The 
Therapeuts of Alexandria and the Essenes of Palestine 
who were so well known to the Greek world were in 
fact communities of Buddhist Bhikkhus, practising Bud­
dhist rites, preaching Buddhist doctrines and precepts, and 
spreading the teachings of Gautama Buddha in the West. 
Christian thinkers like Dean Mansel. and Dean Milman, 
and philosophers like Schelling and Schopenhauer alike 
admit that the Therapeuts and the Essenes sprang from 
the Buddhist missionaries who came from India. 

The communities li\'ed and continued their work. Three 
centuries after the time of Asoka,-and at the time when 
Jeslls Christ lived and preached,-the Essenes were so 
well known, and so influential, that the celebrated Pliny 
"'Yote of them. 

Pliny flourished between 23 and 79 A.D., and thus 
describes the Essenes :-" On the western shore (of the 
Dead Sea), but distant from the sea far enough to escape 
its noxious breezes, dwelt the Essenes. They are an 
hermit clan, one marvellous beyond all others in the 
whole world, without any women, with sexual intercourse 
entirely given up, without money; and the associates of 
palm-trees. Daily is the throng of those who crowd 
about them renewed, men resorting to them in numbers, 
driven through weariness of existence and the surges 
of ill fortune in their manner of life. Thus it is that 
through thousands of ages, incredible to relate, their 
society, in which no one is born, lives on perennial" 
(Hist. Kat., V, 17). 

This is a most remarkable piece of evidence. It is the 
evidence of an impartial and cultured Roman, describing 
the progress which Eastern ideas and institutions had 
made in Palestine at the time of Jesus Christ. \Ve see 
in the passage given above the result which Buddhist 
missionaries had achieved in Palestine in three centuries 
from the time of Asoka. They had founded a sect there 
answering to the Buddhists of India, and the sect 
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followed the same practices, engaged themselves in the 
same speculations, and lived the same abstemious and 
celibate life as the Indian Buddhists. The heritage of 
Gautama's moral precepts was not lost on them; they 
revered it and repeated it, and spread it among the pious 
and thoughtful among the Jews. 

We are content to leave the matter here. We have 
shown that Buddhism was preached in Syria in the 
third century B.C. We have shown that Buddhism was 
received in Palestine, and that Buddhists under different 
names lived in Palestine when Christ was born, and were 
preaching Gautama's doctrines and moral precepts in 
Palestine. We have shown that Christ came in contact 
with their rites and teachings through John, as well as 
through various other channels probably. And, lastly, 
we have shown the remarkable resemblance between 
Christian moral precepts and Buddhist precepts in senti­
ment and in language, between Christian resignation of 
the world and Buddhist resignation, between Christian 
and Buddhist rites and legends and forms. Is this coin­
cidence fortuitous? Let each reader form his own opinion 
on the subject. 

Some writers go so far as to maintain that early Chris­
tianity was Essenism, i.c., Buddhism as it prevailed in 
Palestine. We do not agree in this opinion. Christianity 
in doctrinal matters is little indebted to Buddhism,-Christ 
having adopted the national Monotheistic faith of the 
Jews, as Gautama had adopted the national beliefs of the 
Hindus in Transmigration and Final Beatitude. Chris­
tianity as an ethical and moral advance on the religions 
of antiquity is indebted to Buddhism, as preached lfi 

Palestine by the Essenes when Jesus was born. 



CHAPTER XVI. 

HISTORY OF JAINAISM. 

THE Jaina religion has long been considered as an off­
shoot from the religion proclaimed by Gautama Buddha. 
Houen Tsang, who travelled in India in the seventh century 
after Christ, viewed it in"this light; and all that we have 
hitherto known of the tenets of J ainaism justified this 
supposition. 

Both Lassen and Weber denied, and with very good 
reasons, the independent origin of the Jaina religion, and 
both the scholars maintained that the Jainas were seceders 
from Buddhism, and had branched off from the Buddhists, 
and formed a sect of their own. The scriptures of the 
Jainas were not reduced to writing till the fifth century 
A.D., and Barth held very plausibly that the traditions 
of the J ainas as to the origin of their religion were formed 
of vague recollections of the Buddhist tradition. Jaina 
architecture in India, too, is of comparatively recent date, 
and, as we shall see in a subsequent chapter, may be said 
to have commenced centuries after Buddhist architecture 
had declined and disappeared in India. 

Doctors Buhler and Jacobi, however, have recently 
discovered facts on the basis of which they contend 
that Jainaism had its commencement at about the same 
time as the religion of Gautama, and that the two re­
ligions flowed in parallel streams for long centuries, 
until Buddhism declined, while Jainaism still continues 
to be a living religion in some parts of India. We will 
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place before our readers the facts and traditions on which 
this opinion is based. 

The Jainas, both Svetambaras (with white clothing), 
and Digambaras (without clothing), allege that Mahavira, 
the founder of the religion, was the son of Siddhartha 
of Kundagrama, and belonged to the clan of J natrika 
Kshatriyas. We know that Gautama Buddha, when 
travelling in Kotigrama, was visited by the courtesan 
Ambapali and the Lichchavis. This Kotigrama is iden­
tified with Kundagrama of the Jainas, and the Natikas 
spoken of in the Buddhist Scriptures are identified with 
the In;'Hrika Kshatriyas. Further, Mahavira's mother 
Trisaa is said to have been the sister of Kataka, king of 
Vaisali, whose daughter was married to the renowned 
Bimbisara, king of Magadha. • 

Mahavira, at first called Vardhamana or Jnatriputra, 
was like his father a Kasyapa. At the age of twenty­
eight he entered into the Holy Order, and after twelve 
years of self-mortification, became a Kevalin or jina, 
Tirthakara or Maha.vira, i.e., a saint and prophet. During 
the last thirty years of his life he organised his Order of 
ascetics. He was thus a rival of Gautama Buddha, and 
is mentioned in Buddhist writings under the name d 
Nataputra as the head of the Niganthas (Nirgranthas, 
without clothing), already a numerous sect in Vaisali. 
Mahavira died at Papa. 

The Jaina tradition goes on to say that in the second 
century after Mahavira's death there was a famine in 
Magadha. The renowned Chandragupta was then the 
sovereign of Magadha. Bhadrabahu, with a portion of 
his Jaina followers, left Magadha under pressure of the 
famine and went to Karnata. During his absence, the 
j ainas of Magadha settled their scriptures, consisting of 
the eleven Angas and the fourteen Puvvas, which latter 
are sometimes called the twelfth Anga. On the return 
of peace and plenty, the exiled Jainas returned to 
Magadha; but within these years a difference in custom 
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had arisen between those who had stayed in Magadha, 
and those who had gone to Karnata. The former had 
assumed a white dress, and the latter adhered to the old 
rule of absolute nakedness. The former were thus 
called Svetambras, the latter were called Digambaras. 
The scriptures which had been settled by the former 
were not accepted by the latter, and for the Digambaras 
therefore there are no Angas. The final division 
between the two sects is said to have taken place in 79 
or 82 A.D. 

In course of time the scriptures of the SveUl.mbaras 
fell into disorder, and were in danger of becoming 
extinct. It was necessary to record them into writing, 
and this was done at the Council of Vallabhi (in Gujrat) 
in 454 or 467 A.D. The operations of the Council re­
sulted in the redaction of the Jaina canon, in the form 
in which we find it at the present day. * 

Besides these facts and traditions, inscriptions have 
been discovered on the pedestals of Jaina statues at 
Mathura which, according to Dr. Buhler (who first dis­
covered this evidence), proves that the SveUimbara sect 
existed in the first century A.D. The inscriptions are 
dated according to the era of Kanishka, king of Kashmir, 
i.e., the Saka Era, 78 A.D. One of the inscriptions, dated 
9 of the Era (and therefore corresponding to 87 A.D.), 
states that the statue was erected by a J aina lay-woman 
Vikata. 

Such is the substance of the evidence on which it 
is contended that the J aina religion is coeval with 
Buddhism, and not an offshoot from that religion. From 
the mention of "Nataputra" and of the" Nirgranthas" 
in the Buddhist Scriptures, it is reasonable to suppose 
that the Jaina sect of unclad ascetics had its origin too 
about the same time. Indeed, we have repeatedly stated 
before that various sects of ascetics lived in India at 
the time when Gautama Buddha lived and taught and 

• Dr. Hccrnlc's Introduction to his translation of the Uvasagadasao. 
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led his sect of ascetics. \Vhat we find it difficult to 
accept is that the Jaina religion, as we have it now, was 
professed by the Nirgranthas of the sixth century B.C. 

The story that the J aina canon was settled in a Council 
in Magadha at the time of Chandragupta is probably a 
pure myth; and even if that story was true, the canon 
settled in the third century B.C. would be very different 
from the canon recorded in the fifth century A.D. For 
there can be little doubt that the early tenets of the 
first Nirgranthas have long since been modified, and 
completely transformed; and that the more cultured 
section of that body, who adopted a white garment, con­
tinuously borrowed their maxims and precepts, their rules 
and customs, their legends and traditions from Buddhism, 
which was the prevailing religion of India after the third 
century B.C. Thus the Jainas drifted more and more 
towards Buddhism for long centuries, until they had 
adopted the substance of the Buddhist religion as their 
own, and very little of the early tenets of the unclad 
Nirgranthas was left. It was then,-in the fifth century 
A.D.,-that their scriptures were recorded, and it is no 
wonder that those scriptures appear like a copy of the 
Buddhist Scriptures recorded six centuries be/ore. Admit­
ting, then, the independent origin of the Nirgranthas in 
the sixth century B.C., we hardly think Houen Tsang was 
very far wrong, when he described the Jaina religion, as 
he saw it in the seventh century (and as we see it in the 
present day), to be an offshoot from Buddhism. 

Among the other sects of ascetics which flourished 
side by side with the Buddhists and the Nirgranthas in 
the sixth century B.C., the Ajivakas founded by Gos~l.la 
were the best known in their day. Asoka names them 
in his inscriptions, along with the Brahmans and Nir­
granthas. Gosala was therefore a rival of Buddha and 
MahfiVira; but his sect has now ceased to exist. 

It follows from what has been stated before, that the 
religious tenets of the Jainas differ but slightly from that 
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of the Buddhists. Like the Buddhists, the J ainas have 
their Monastic Order, and they refrain from killing 
animals, and praise retirement from the world. In some 
respects they even go further than the Buddhists, and 
maintain that not only animals and plants, but the 
smallest particles of the elements, fire, air, earth, and 
water, are endowed with life or jiva. For the rest, the 
Jainas, like the Buddhists, reject the Veda, they accept 
the tenets of K arllla and of Ni1'7:t£na, and believe in the 
transmigration of souls. They also believe in 25 Tirtha· 
karas, as the early Buddhists believed in 24 Buddhas who 
had risen before Gautama Buddha. 

The sacred books or Agamas of the Jainas consist of 
seven divisions, among which the Angas form the first 
and most important division. The Angas are eleven in 
number, of which the Achara.nga Sutra, setting forth the 
rules of conduct of Jaina monks, has been translated by 
Dr. Jacobi, and the Upasakadasah, setting forth the rules 
of conduct of Jaina laymen, has been translated by Dr. 
Hrernle. 

We will now present our readers with some extracts 
relating to the life of Mahavira from the Acharanga Sutra. 
Hermann Jacobi, the learned translator of the work, assigns 
to it the third or fourth century B.C., but from the verbose 
and artificial language of the work, many readers will be 
inclined to assign to it a date as many centuries after 
Christ. The entire work reads like a very distant and 
very perverted imitation of the simple Buddhist accounts 
of the life of Gautama. 

"When the Kshatriyani Trisala, having seen these four­
teen illustrious great dreams, awoke, she was glad, pleased 
and joyful, . . . . rose from her couch and descended 
from the footstool. Neither hasty nor trembling, with a 
quick and even gait like that of a royal swan, she went 
to the couch of the Kshatriya Siddhartha. There she 
awakened the Kshatriya Siddhartha, addressing him with 
kind, pleasing, amiable, tender, illustrious, beautiful, lucky, 
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blest, auspicious, fortunate, heart-going, heart-easing, we II­
measured, sweet and soft words . . . . I 0 beloved of the 
gods, I was just now on my couch . . . . and awoke after 
having seen the fourteen dreams, to wit, an elephant, &c. 
What, to be sure, 0 my Lord, wiII be the happy result 
portended by these fourteen illustrious great dreams?' .... 
He grasped the meaning of those dreams with his own 
innate intelligence and intuition, which were preceded by 
reflection, and addressing the Kshatriyani Trisala with 
kind, pleasing, &c., words, spoke thus: 10 beloved of 
the gods, you have seen illustrious dreams, &c ..... 
you wiII give birth to a lovely, handsome boy, who will 
be the ensign of our family, the lamp of our family, the 
crown of our family, the frontal ornament of our family, 
the maker of our family's glory, the sun of our family, the 
stay of our family, the maker of our family's joy and fame, 
the tree of our family, the exalter of our family.' .... 

/I Surrounded by many chieftains, satraps, kings, princes, 
knights, sheriffs, heads of families, ministers, chief mini­
sters, astrologers, counsellors, servants, dancing masters, 
citizens, traders, merchants, foremen of guilds, generals, 
leaders of caravans, messengers, and frontier-guards, he­
the lord and chief of men, a bull and a lion among men, 
shining with excellent lustre and glory, lovely to behold, 
like the moon emerging from a great white cloud in the 
midst of the flock of the planets und of brilliant stars and 
asterisms-left the bathing-house, entered the exterior hall 
of audience, and sat down on his throne with the face 
towards the east .... I Quickly, 0 beloved of the gods, 
call the interpreters of dreams who welI know the science 
of prognostics with its eight branches, and are well versed 
in many sciences besides!' . . . . When the interpreters 
of dreams had heard and perceived this news from the 
Kshatriya Siddhartha, they-glad, pleased, and joyful, &c. 
-fixed the dreams in their minds, entered upon con­
sidering them, and conversed together. . . . . 

/I In that night in which the venerable ascetic Mahavira 
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was born, there was a divine lustre originated by many 
descending and ascending gods and goddesses, and in 
the universe, resplendent with one light, the conflux of 
gods occasioned great confusion and noise. . . . Before 
the venerable ascetic Mahavira had adopted the life of 
a householder (i.e. before his marriage), he possessed 
supreme, unlimited, unimpeded knowledge and intuition. 
The venerable ascetic Mahavira perceived with this his 
supreme unlimited knowledge and intuition that the time 
for his Renunciation had come. He left his silver, he 
left his gold, he left his riches, corn, majesty, and king­
dom, his army, grain, treasure, storehouse, town, seraglio, 
and subjects; he quitted and rejected his real, valuable 
property, such as riches, gold, precious stones, jewels, 
pearls, conches, stones, corals, rubies, &c.; he distributed 
presents through proper persons. He distributed pre­
sents among indigent persons .•.• The venerable ascetic 
Maha.vira for a year and a month wore clothes; after that 
time he walked about naked, and accepted the alms in 
the hollow of his hand. For more than twelve years the 
venerable ascetic Mahavira neglected his body and aban­
doned the care of it; he with equanimity bore, underwent, 
and suffered all pleasant or unpleasant occurrences arising 
from divine powers, men, or animals. . . . During the 
thirteenth year, in the second month of summer, in the 
fourth fortnight, the light (fortnight) of Vaisakha, on its 
tenth day, when the shadow had turned towards the east 
and the first wake was over, on the day called Suvrata, 
in the Muhurta called Vijap, outside of the town Jrimbhi­
kagrama on the bank of the river Rijupalika, not far from 
an old temple, in the field of the householder S~maga, 
under a sal tree, when the moon was in conjunction with 
the asterism Uttaraphalguni (the Venerable One) in a 
squatting position with joined heels exposing himself to 
the heat of the sun, after fasting two and a half days 
without drinking water, being engaged in deep medita­
tion, reached the highest knowledge and intuition, called 
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Kevala, which is infinite, supreme, unobstructed, unim­
peded, complete, and full. . • • 

"In that period, in that age, the venerable ascetic 
Mahavira stayed the first rainy season in Asthikagrama, 
three rainy seasons in Champa and Prishtichampa, twelve 
in Vaisali and Vanijagrama, fourteen in Rajagriha and 
the suburb of Nalanda, six in Mithila, two in Bhadrika, 
one in Alabhika, one in Panitabhumi, one in Sravasti, one 
in the town of Papa, in king Hastipala's office of the 
writers: that was his very last rainy season. In the 
fourth month of that rainy season, in the seventh fort­
night, in the dark (fortnight) of Kartika, on its fifteenth 
day, in the last night, in the town of Papa, in king 
Hastipala's office of the writers, the venerable ascetic 
Mahavira died, went off, quitted the world, cut asunder 
the ties of birth, old age, and death; became a Siddha, a 
Buddha, a Mukta, a maker of the end (to all misery), 
finally liberated, freed from all pains." 

The Upasakadasah, as its name indicates, details the 
duties of Jaina laymen in ten lectures. The first lecture 
details the vows and observances that must regulate a 
layman's conduct; the next four lectures detail various 
kinds of temptations arising from external persecutions; 
the sixth lecture treats of temptations from internal 
doubts, and specially from the antagonism of other 
religions, like that of the Ajivakas founded by Gosala; 
the seventh shows the superiority of the Jaina religion; 
the eighth dwells on the temptations to sensual enjoy­
ments; and the ninth and tenth give examples of a 
quiet and peaceful career of a faithful Jaina layman. 

We are unable to make room for extracts from Dr. 
Hrernle's translation of this work, but we will glean 
some facts from the portion which treats of Ananda's 
conversion, which will be interesting, as detailing many 
articles of luxury in which a Hindu householder indulged 
in the olden times. Ananda does not become a monk, 
but only becomes a Jaina layman, and he therefore takes 
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the five lesser vows, allu-vratani, in contrast with the 
lIlahd-vratalli of monks, as also the disciplinary vows. 

Ananda renounces all gross ill-usage of living beings, 
all gross lying, and all gross theft. He contents himself 
with one wife, saying, "excepting with one woman, 
Sivananda my wife, I renounce every other kind of 
sexual intercourse." He limits himself to the possession 
of a treasure of four kror measures of gold deposited in 
a safe place, of a capital of four kror measures of gold 
put out on interest, and of a well-stocked estate of the 
value of four kror measures of gold. Similarly he limits 
himself to the possession of four herds, each consisting 
of ten thousand head of cattle; to the possession of 500 
ploughs and land at the rate of 100 lIivartallas for each 
plough; to the possession of five hundred carts for foreign 
traffic, and five hundred carts for home traffic; and lastly, 
to the possession of four boats for foreign traffic and four 
boats for home use. The above enumeration gives us a 
very fair idea of a Hindu capitalist, land-owner, money­
lender, and merchant of olden days,-a Seth, such as 
Jains have always been in India. We now turn to the 
articles of household use and luxury. 

Ananda limits himself to one kind of red-tinted bathing 
towel, to one kind of green stick for tooth-cleaning, to one 
kind of fruit, the milky pulp of Amalaka, to two kinds of 
oil as unguents, to one kind of scented powder, to eight 
gltaras of washing water, to one kind of clothes, viz., 
" a pair of cotton clothes;" to perfumes made of aloes, 
saffron, sandal, and similar substances, to one kind of 
flower, the white lot liS, to two kinds of ornaments, viz., 
ear-pendants and a finger-ring engraved with his name, 
and to certain kinds of incense. 

With regard to food, he limits himself in his use of 
beverages to a decoction of pulses or rice, and in the use 
of pastry to such as are fried in clarified butter or turned 
in sugar. He confines himself to boiled rice of the 
cultivated varieties, to ddt made of kalai, mug, or mds, to 
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clarified butter produced from cows' milk in autumn, to 
certain kinds of curry, to one kind of liquor made from 
palanga, to plain relishes or sauces, to rain water as 
drinking water, and lastly, to betel with its five spices. 
Many of our readers will be inclined to think that our 
friend Ananda with his broad acres and large trade, and 
with the articles of use and luxury left to him, was not 
so badly off after all. 
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