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KORACHAS OR KORAMAS.

In the last two Census Reports of the State, it has The caste.
been in a way assumed that Korachas and Koramas are
two different castes; but there 1s strong reason to hold
that the nameés are mere local variations for one and the
same caste. The exogamous divisions among them and
family names wherever they are found, and the cunstoms
such as a maternal uncle’s right to the first two daughters
of bis sister at reduced fera and the payment of the fora
amount in easy instalments spread over a number of years
are all common to hoth the branches, who moreover speak
the same language. The number of this caste, according
to the last Census, was 24,228, the number of malcs and
females being nearly eqnal. Th(,y are found scattered all
over the btabe and as a large section of them are of wan-
dering habits, it is not easy to determine where they are
chleﬂy located.

Their usual names are Korama (F#53), Kopura (F23S) Name.
or Korucha (F#5E), and they somectimes call themselves
Kovavauji maklaluy (FRCSe® 80% ¢9), They have acquired
nicknames of Kolla Koruchn (TgFRSED) or Nolln Kovoia
(TEFRTT) by reason of their reputed thieving propensity.

Abbe Dubois calls them Kalin Dantarr (Tgebiss),
but this i8 not current as a name of the caste now, and was
probably only a description of their predominant profession
as a thieving fraternity, which he mistook to be the
name of the caste.

Those that are popnlarly known as Korachas, say
that Koramas are a different class, addicted to thieving,
while those passing for Koramas resent being called
by the other name which, they say, applies to a thieving
class. L'he origin of the two words seems to bz identical
and there is little to choose between them as to the evil
repute that they suggest.
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KORACHAS OR KORAMAS.

In the last two Census Reports of the State, it has The caste.
been in a way assumed that Korachas and Koramas are
two different castes ; but there 1s strong reason to hold
that the nameés are mere local variations for one and the
same caste. The exogamous divisions among them and
family names wherever they are found, and the custons
such as a maternal uncle’s right to the first two daughters
of his sister at, reduced fera and the payment of the fera
amount in easy instalments spread over a number of years
are all common to bhoth the branches, who moreover speak
the same language. The number of this caste, according
to the last Census, was 24,228, the number of males and
females being nearly eqnal. They are found scattered all
over the State, and as a large section of them are of wan-
dering habits, it is not easy to determine where they are
chiefly located.

Their nsual names are Korama (3995 Korara (F4A33) Name,
or Koracha (¥48%), and they sometimes call themselves
Kovavanji snulfaty ($4530e8 0% ¢3). They have acquired
nicknames of Nalla Korachn (FgFR3IES) or Nalln Korama
(FEFRIZD) by reason of their reputed thieving propensity.

Abbe Dubois calls them Nalin Danfarn (Fgeokisy),
but this is not current as a name of the caste now, and was
probably only a description of their predominant profession
as a thieving fraternity, which he mistook to be the

name of the caste.

Those that are popularly kuown as Korachas, say
that Koramas are a different class, addicted to thieving,
while those passing for Koramas resent being called
by the other name which, they say, applies to a thieving
class.  I'he origin of the two words seems to h2 identical
and there is little to choose between them as to the evil
repute that they suggest.
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In Telugu, they are known as Frukulas (SS:Fwddd) a
name which to their thinking carries no stigma, and which
each class claims as appropriate to its own division.

They bave as their title or name-ending, Setti (%8),
besides the usual ones of Appa (¥%)) and Ayya (¥®y); and
they maintain that they belong to the 18 Phanas or right
hand section of castes.

Korama and Koracha both scem to be derived from
the verb Aluru (¥%°) meaning to divine or prognosticate,
and arc applied to the caste on account of their profession
of fortune-telling, which their women practise. Some derive
these terms from a word which means a hillman (¢f. Tamil
Kuranj a hill country), showing that these people are a
wild tribe hiving 1n jungles. But the former appears to
be the more probable derivation and is In meaning equiva-
lent to the Telugu name of the caste, namely, Lirulula
which comes from the root Erugu (98°7%), to know or di-
vine.

Koravanji makkaln (¥R0=0e3 0% ¢3) neans children
of a Koravanji, that is, a female fortune-teller.

Many Koramas who are educated and live In towns
repudiate the name, and call themselves Balajas or Kora-
vanjis. The division of Koramas known as Sonai (R#=e5)
Koramas who are pipers, in some places snch as Chikmaga-
lur, deny their jidentity with the main caste. But an engni-
rv into their habits and customs proves their nunmistakable
identity.

It has not been possible to obtain information of any
value concerning the origin of the caste. It is likely that
they are one of the aboriginal tribes, or that they have a
large proportion of blood of such tribes in their veins., Of
course, in their case also, mythological or fanciful legends
are not wanting to explain their origin. There 1s a story cur-
rent that Pdrvati, the consort of Siva, once disguised herself
as a soothsayer and that Koramas are her descend-
ants. Auother story connected with their occupation is
that a Méda was asked to prepare a cradlec for Pirvati’s child
out of a serpent with its stomuch filled with precious
stones, but he was atraid of touching it on account of the
rattling noise of the stones. Then a Koracha was asked,
to do the job but he was given a knotted serpent and as
the precious stones were held tightly packed intheir place
by the knots, he heard no rattling, and boldly took 1t and
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split it like a bamboo and made the cradle. Both castes
were thenceforth to live on bamboo wicker work; but the
Méda still goes about in a gingerly manner and splits bis
bamboos from the bottom, whereas the Koracha proceeds
to cut them from the top. Asa reward for the cradle
made by him, Parvati presented the Koracha with a divin-
ing rod of the bamboo and a winnow which she had been
using herself for fortune-telling, and that is how this pro-
fession has come down to them.

Mythology apart, they are a wandering tribe found
all over the State. That they are decidedly of Tamil origin
1s borne out by the language they speak, which 18 common
to them irrespective of the place they live in, whether as
Erukulas in the Telugu country, as Koravas in the Tamil
tracts, as Koramas or Korachas in the Kannada parts or as
Koravis or Kaikaris in the Mahratta country.

Abbe Dubois is of opinion that their custorns and
manners have wmuch in common with those of wandering
tribes known in England and France as Gypsies or Bo-
hemians, and that they might have come into this countey
from Egypt. But the conclusion is far-fetched and Koramas
of this State do not show the least traces of such a distant
origin.

They speak a language which appears to be a dialect
of Tamil or a medley of Tamil, Telugu and Kannada, the
first element preponderating. It is not easily intelligible
to common people, and like all criminal tribes they have a
slang of their own which the uninitiated cannot understand.
They are said to have, says Mr. Rice, a peculiar gypsy
language of their own with a system of signals which

enables them to converse with the initiated, unobserv-
ed. *

There are four main divisions which, though origin-
ally based on occupations, have become endogamous at
present. They are tru or Dabbe Korachas (2% ##sa00,
g%y ##ceEsd), Uppu or Ghattada Korachas (¥0F)FRTET?,
P83 F80E0), also known as Ettina Korachas (33 8 #wgedod),
Kunchigze Korachas (3o00¥R 2w635) and Sonai Kora-
chas (R@mdsh FRgED). There said to be also Patrada
Korachas (¥93)3 ¥40e0) and Siile Korchas (Reve FwsEsd),

Uru Korachas are so called because they have settled
down within towns and villages. They are agriculturists

* Mysore Gazetteer. I, 233.
b 2

[.anguage,

Endoga-
mous divi-
sions.



Exouamous
divisions,

but also make baskets, and their women practise tattooing
and fortune-telling. They are styled Dabbe Korachas as
they prepare bamboo baskets and other wicker work. Uppu
Korachas trade in salt and are known also as Ghattada
Korachas, because before the introduetion of railways, they
were the chief carriers of trade between the sea-coasts
and the interior of the country above the ghats. KEttina
Korachas use bullocks more than donkeys as heasts of bur-
den, and they have incurred notoriety as cattle-lifters.
Kunehige Korachag are those who manufacture Kunchige or
the brush used by weavers for starching their yara. Sonai*
Korachag get their name from a wind instrument (a pipe
called 3on71 in their dialect) on which they play.

/
Except Uruand Sonai Korachas who are almost settled
and live within villages, the rest are more or les: veputed

to be thieves and are known by the nickname of KNasr or
thieving Korachas.

They have four exogamous divisions: —Siitpadi (R
2), Kivadi (738), Ménpidi (Sxe3B), Mendragutti (303)m
@ ). They say tha the people of Sdtpadi division regard
the Kakke plant (¥, in Lelugn, 929 as sacred and those
of the Kdvadi, the Margosa tree, and that they set np stones
to represent their fami]y gods underneath these trees, to
worship them.  The meanings of these terms are obscure
and 1s said to be connected with ti.c various services per-
tormed to the god (Venkataramanaswami) at the shrine
of Tirupati. It is stated that Sdfpddi are so called becanse
they adorn their god with flowers and jewels, this process
being in Tamil stvled Sctpddi which is equivalent to Sa-
marpané in Sanskrit, Kavadi means a carryinr pole and
the people of this division are said to have carried their
offerings to their god, suspended to a pol: at both ends.
Mmpmu division sing praises of god before the idol; and
M endraguttt division offer shoes to the idol.

Satpadi and Kdvadi are said to be the only two proper
divisions, the other two Mendragutti and Ménpddi being the
late immigrants from Bandar country (Krishna District),
belonfrmﬂ to these main divisions. They received separate
names, and even now, in some placm 1t appears tlnt

* T'hey may be easﬂy identified as the snake-churmers who, ~ome

begon;o' playing on their pipes. with cobras which they exhibit
before hoases.
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intermarriages between Sdtpidi and Mendragutti or Kavadi
Ménpiadi are not allowed; but this distinction 1s not long
kept up.

Korachas have also what are known as family or housn
names, which however have no signficance in marital
relatiouns. Some of these names are appended. They have
no hypergamous divisions. ‘

The ordinary Korachas do not observe any elaborate
birth ceremonies. Soon after the child 1s born, 1t 15 wash-
ed in lukewarm water, and sometimes the mother is also
given a bath and made to lie flat, the waist being tightly
bandaged. She is given the usual heating medicines to
help her recovery. On the 3th or the 7th day, she and the
child are bathed.  The whole lhouse is cleaned with cow-
dung water and some castewen are invited toa dinner. In
the evening of that day, the child is put into a cradle and
is given a name. Toddy, arrack and even foreign liquors are
freely used on this occaston.

Their names are generally taken from those of their
oods and goddesses which include many sylvan deities.
The following may be taken as typieal, hoth for males and
females.*  Sunka (R0%), Miva (398), Honwirq (B3883),
Hamwma  (B323), Malla (358, Yolle (©3g) and Wicha
(3%%), nicknames such as, Jile (enrly haired), Sol/fa (erook-
ed) are common

When a child 1s born after the death of one or more
children, a peculiar custom is ohserved in some places.
Soon after the pur’iﬁcation bath 1s taken, the mother
either really or nominally goes begging to a few houses to
perform a vow previously taken to Venkatmmqua (of Tiru-
pa.’m) or other fannly delty while the father follows her

*In the Dravidian languagcs the saue name may be used for both
sexes, but the sex is alwayw dlstlng'ulbhed by the endux masculine
ending in a (¢9) and the feminine in i (¥). Except in familiar inter-

¢ mrse, an honorific suffix 18 always, especially i1 the highev castes, add-
vd, which may be either general such as appa (@l’a’ -father), ayya

(e.eod.%s from Sanskiit arya, elder or siry, anns (8, bxothez) or profes-

sional or caste-denoting, such as sdstri, dikshite for Brahming, arasu or
raje-orasu for the Arasu (or kingly castes), seffi, gauda, ndyaka for
other castes, and »dv indifferently for Brahmans, Ma,hra.ttas, Sudras, etc.

For female names, the variety is not so preat, the terminations
being amma, aven (€933 Q&E{S mother), akka (ea*a* , sister), and @mman-

i (esasoeséa a dimunitive form, to denote dearnesg, of amma), the latter

being specially employed by the Arasu commuunity and those who imj-
tate them,

Birth
ceremonies,
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with the child in his arms. Out of the money collected, a
silver or a copper necklace is made and put round the
child’s neck. The nose is bored and a ring inserted in the
hole ; and the child is given a name to denote that he has
been born for the sake of begging or by begging .*

There is no custom of giving two names to the child,
one for ceremonial purposes and the other for everyday
use. But it is a notorious fact that the Korachas who en-
gage themselves in the profession of thieving have a num-
ber of aliases, and they have an understanding among
themselves as to which should be employed on each occasi-
on, so that the deception may not be discovered, even if the
other members of the gang arc separately questioned about
the names of their associates.

The Korachas seem to have traces of the custom called
Couvade, according to which, when a wife is delivered of a
child, the husband is confined to bed and treated as a deli-
cate patient. The practice seems to be dying out, and
exists only in remote parts in the Shimoga District and
elsewhere. T'hese people were questioned in Hiriyur, Sira,
Maddagiri, Kankanhalli, Mulbagal and Goribidnur 'lflluks
but thov were generally unwilimg to admit its existence
withoub a round-nbout cross-examination. There is a pro-
verb in Tamil which means that when a Korama woman
brought forih a son, the Korama man ate assafetida. + Even
where the nsage has not disappeared, they now only no-
minally follow it, giving the husband a httle of the medi-
ciues prepared for the wife. §

When a man has no children he may adopt a boy, pre-
ferably the son of a brothe: or one helonging to the same
exogamous division. But a brother cannot hr adopted.
There is no ceremony observed except that of taking off
the old waist thread («vd%%) of the boy and. putting on
a new one and giving a dinner to the caste people, to an-
nouuce the fact.

Marriages arc generally celebrated after puberty. A
woman may, without incurring any social odinm, remain

* Such as Torupaiigdde (adgafénad \) or Tirnpdnili-puttinarddu (353
ﬁa@b&@é&ﬁm&).
7088, FY Sz S w5SE Loornodo 35D 3.F.
$ The late My, G, Krishna Rao made some enquiry on this matier
w Tnle he was Superintendent of Police in Shimoga, and farnished a

short account, which has been published by the ‘Rupeuntendent of the
Madras Museum, in a Bulletin. (Vol. IV, No. 2, pp. 115-116).
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unmarried. If she should be discovered to have gone
astray, she is made to join the man, in Luidike, if he is of
the same caste- If the paramour is of a different but higher
caste, her fault may be condoned by a fine, but if he hap-
pens to be of a lower caste, she loses her caste.

Polygamy is allowed and practised to some extent
according to the means of the husband, but polyandry is

unknown

In marriages, they have to avoid girls among thewr
aguatic relations and others born in their own group, the
affinity to the group being traced through males. Mar-
riage with an elder sister’s daughter is allowed, but the
daughter of a younger sister cannot be taken to wife,
unless by a widower. Maternal uncle’s or paternal aunt’s
daughter may be married ; but 1n the case of the paternal
aunt's daug iter, if lus father ov paternal uncle (vounger
or elder) has qlready married a daughter of hers, the other
cannot be married by hlm (the nephew) Marriages in
the section in which one’s own mother or father’s mother
was born are allowed, but not in the section in which one’s
own mother’s mother was born, as the latter generally
happens to be of one’s own section. A man may marry
two sisters, but not simultaneously. It is said that if a
man has married the younger of the two sisters, the elder
cannot afterwards be taken to wife, either in regular
marriage or in kddile, on the ground that the relationship
as wife's sister (08 7‘) is looked upon as cijuivalent to that
of a mother thus rendering marriage with her incestuous.
Two sisters may be narriod by two brothers. The only
other formula not covered by the rule of exogamy is that
the wtended couple should not be related, either actually,
or by analogy as parent and child or as brother and
sister. There i3 no objection to exchange of daughters Le-
tween two families in marriage.

It is a binding custom among the Korachas that the
first two daughters of a woman must be given, on a reduced
tei, to her brother to be married either by himself or to
his sons. If he hus no sons and does not himself stand in
need of the girls for marriage, his right to them is exer-
cised by his getting two- fifths of the fera amouut payable
for each of themn at their marriage, but if he takes them, he
pays only 12 pagocas each, while the wusual tera is 20

pagodas.
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This 1s one of the few castes in which the wife may
be older than the husband by wmonths and even, though
rarely, by years. Thisis explained by them as owing to
their disinclination to forego their right to marry a sister’s
daughter which is universally recognised in the caste.

There are no impassable bars to marriage imposed by
religious or professional considerations, but they usually
contract marital relations only with families that are
known to one another and that are already so connceted.
Such of the caste as have long given up criminal and pre-
datory habits, and have settled in towns and villages
owning houses and other property, will not naturally enter
into alliance with their castemen, who are still notorlous]y
addicted to such habits.

The Korachas who have adopted settied habits, have .
been imitating Vakkaligas and other similar castes in their
marriage ceremonial to a greater or less extent. But the
wandering portion of them still retain their peculiarities.
They observe mno Vilya-Sdstra (M¥ge*X,)), do not call in
any bhand of pipers nor use the bhas/zzn ga (Ww\oﬂ) marriage
chaplet, and some do not even erect a marriage booth
'Ihe Brahman astrologer is consulted only to see 1f the
stars correspouding to the names of parties agree* and
to fix a day. IHe has no further share in the celebration
of the marriage.

Monday is considered the proper one to commence
the actual ceremony. On the previous Friday, the bride-
groom goes to the bride’s hut and presents her with a few
coins, the acceptance of which signifies her consent. They
are both then rubbed with turmeric paste and have a
general feasting separately in their own places.

If the parties live in separate villages, the bridegroom
and his party arrive at the village of the bride and pitch
thewr hut near hers.

On the day fixed for the marriage, two fresh huts are
erected, with then doors opening to the east, one heing for
the bride and the other for the bridegroom. Strictly
speaking, this should be done though they live in houses
in villages, as marriages must always take place before huts
tempor am]y put up, but these living in towns have mostly

—————— e

* This is called in Kannada as Hesurulbala (ﬁ*’doa)v) 7.¢., agreement

of nawies,
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given up this practice. The parties are led to their huts
and are anointed and bathed. They are then seated on
pices of date mats and are besmeared with turmeric.
After this, they have a dinner for the castemen.

In the evening at about 6 the bride ard the biide-
groom are again anointed and bathed. Dressed in fresh
clothes, they are macde to sit facing each other on date
mats between the two huts. The fringes of their garments
are tied together, and between the couple two pots (205
nY5) are kept on a date wmat and worshipped. They rest
their hands on these pots, the hand of the Dbridegroom
being placed over that of the bride; and each ties to the
other’s wrist a kankawt of woollen and cotton threads twist:
ed together and a turineric root, a betel leaf and a copper
ring tied to it. Similar fankapas are tied to the pots ulso.
The couple are then led to the bride’s house by the bride-
groomn's maternal uncle or a similar relation. That night,
the bride and the bridegroom observe a fast.

Early in the morning, the next day, the maternal
unele of either the bride or the bridegroom who happevs
to be unmarried, cuts a branch of a Nérule tree (Jambo-
lana, and places it at a well or a waler course. Five
persons, two men and three warried women, go there
carrying two sacred pots and a light, fill the pots with
water, worship them and the piece of Nérale wood, and
bring them to the bride’s hut. This branch is fixed on a
small dais in front of the bride’s hut and the pots are
deposited on a bed of rice spread near 1t. Two earthen
dishes filled with cotton seed and castor oil are placed on
these pots and lighted and kept bufning till the d/iare is over.
It 1s the belief that if these lights, styled mandape dipa
(F0RERT), burn steadily, the marriage will prove a
happy one. A kalasa is also placed there on grains of
rice spread in a dish, and pija 1s made to it, a cocoanut,
being offered and frankincense burnt.

The hride and the bridegroomn are now conducted to
this place and stand facing each other, the Dride looking
towards the eagt. The bridegroom ties the #dji made of
a string of black glass beads round the bride’s neck; and
then they put handfuls of rice on each other’s head. 'The
married couple sit to a common meal (2=°), with the
three women and two men that have brought the sacred
twig and pots, in which cooked rice, plantains, jaggory and
ghee are served to them.



1n

After this they have Nalugn whon the bridegroom
and the bride sit together and offer to each other flowers,
Sandal turmeric paste and pan-supari, and pour sdse or
rice* on each other. Then with the fringes of their garments
tied together, and holding each other by the right hands, they
are taken to bathe. They sit side by side on wooden
pestles laid on the ground and water is poured on them.
They go with wet clothes on and worship the Néraje twig
by going round it thrice aud falling prostrate before it.

“The pot searching” ceremony takes place next. A
pot decorated with chunam lines 1s filled with red coloured
water, and pieces of silver, copper and gold are thrown 1n it.
The bride and the bridegroom are made to scarch for and
pick out these pieces alternately.

That evening the bride and the bridegroom dressed
in rich clothes, and the girl profusely bedecked and crown-
ed with flowers go in state to a temple and after wor-
ship return to the bride’s hut, the procession being led by a
married woman carrying a Ifme on her head. At the
entrance of the hut, the woman waves this lamp about the
couple for which Service she receives a little present.
The couple are then taken into the hut, given fresh clothes
and served with food, which they and the three married
women and two men referred to, must cat from the same
dish. This is called the second Buma (283),

Then the Nérale branch set up in the pandal, is remov-
ed after pija from its place. Before its removal, the
castemen assemble and demand presents according to the
means of the parties. They begin sometimes as high as
a hundred rupees, but by haggling the demand 1s reduced
to about five or ten rupees. Occasionally when the parties
are very poor, it is even compounded for a betel leaf and
a nut.

The bride and the bridegroom are again besmeared
with tormeric, and the mother fills the girl’s garment with
presents consisting of dry cocoanuts (kopra) cut in halves,
turmeric roots, betel leaves and nuts, five quarter-seers of
rice and five hapas. They then rise from their seats with
the fringes of their garments tied together and holding

* Rice is believed to be the sign of plenty and the turowing of ricc on
the heads of the couple by way of blessing is meant to invoke prosperity
and happiness onthem. In every auspicious ceremony this is an impor-

tant item.
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each other’s right hand. The bride transfers the presents
wto the cloth of the bridegroom, who keeps the rice and
returns the rest to her. They salute the elders by pros-
trating before them and reccive their congratulations ac-
companicd with presents of money ranging from a two auna
piece upwards, though rarely going to rupees. The hut
erected for the husband is then pulled down and its
materials and the domestic vessels contained 1n it are carri-
ed to some distance by the bride, who also drives at the
same time her husband’s donkeys to the new site. She
then puts up the hut again and with five mwarried women
who accompany her, she fetches water from a well,
cooks food and serves it to all the guests. 'This finally
instals her in her new house as its mistress.

This hut is again pulled down and those who brought
the materials of the hut and tie milk post tie them up in a
bundle, which they sink in a pond or well. They are then
dismissed with presents of piru-supart and some money.

The amount of bride price or tera (or 6/t in Telugu) is
24 pagodas or Rs. 72, and in some pluces 20 pagodas or
Rs. 60. It is samid that sometimes as much as Rs. 100
has to be paid.  On account of the general poverty of the
caste, the payment is spread over a large number of years
and it is reported to be not uncommon for a man to remain
indebted to the family of his father-in-law during his
whole life. Among some familics, particularly among the
wandering portion of the caste, the son-in-law lives near
his father-in-law’s hut till a child is born to him.

Among the more civilized portion of the caste, half
the fera is paid at once, the remaining half being paid at
a subsequent date or at the consummation of marriage. A
widower marryving a virgin need not pay any additional
amount.

The expenditure at a marriage of course greatly
varies according to the means of the parties. In addition
to the amount of fera, the average for a family 1n ordinary
\Which generally means, poor) circumstances, may be
roughly estimated to he tweuty rupees for toddy, twenty-
five rupees as feeding charges, and twenty-five rupees for
clothes and sundry purposes.

Both parties, especially that of the bridegroom, must
supply the castemen with drink every day, and any
omission to do 8o 18 resented and leads to quarrel.
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When a girl attains puberty, she is considered i impure
for four days. “Duri ing this period, she remaing cutside the
house or hut and a separate shed, made of green leaves of
Lalilalt plant is put up for her. She is given a mat to sit
on, and a branch of Elke plant and an iron knife are kept
always in the shed to wavd off evil spirits, to whose attacks
she is considered specially liable during the time. Among
people living 1in villages and towns, the ceremony of
presenting the girl with cocoanuts and other things filled
in her garment, is observed every evening.

On the fifth day, two married women assist her to
batie and present her with pan-supart, dried cocoanut
hnlves and some dates and Bengal gram soaked in water.
Green gram and rice are separately boiled and mixed together
with jaggory and made inte balls of which three are given
to the girl to cat, the rest being given away to two boys
and two girls. There is generally a dinney to the caste.
The girl takes only one meal during the day.

In the case of a girl who bas attained puberty before
marriage, consummation 1s delayed for three months after
the marriage, at the end of which the husband goes to his
wife’s hut, a caste dinner is given, and man and wife there-
after live together.

Widow marriage 1s freely allowed, and a woman may
marry as mauy times as she pleases, provided that at the
time of every subsequent marriage, her previous husband
1s either dead or has divorced her. The ceremony observed
is very simple. The head of the caste styled Ndyak is
invited along with other caste people. In the evening of
the day fixed, before the house of the woman, her intended
husband presents her with a new cloth with or without
some Jewels in addition. The Lapt presented to the caste
by her previous husband at marriage, 1s rveturned to
his heir, and a similar sum is now given to the caste by
the new husband. The Nayak then declares them husband
and wife., The castemen are treated to a dinner and arc
regaled with toddy. The tera amount paid to a widow
varies between from three pagodas to fourtcen pagodas.

A widow cannot marry her husband’s brother, but
way marry any other belonging to his division or sept.
It has been stated in one account that the second hushand
who is allowed the concession of paying a low fera has to
support the children of the woman by her first husband,

IESTEEIN 4
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thongh when grown up, thev revert tn the family of the
first husband.

Divorce is permitted on account of the wife’s adultery.
The divorced woman may marry her paramonr, the latter
having to pay to the previous hushand not only the fera
amount paid by him, but also the cxpenses of marriage.

Aduitery with a nan of a higher caste is generally
condoned, but entails excommunication when the woman
has gone astray with a man of a lower caste. It has been
stated that a man of this caste who attempts to outrage
the chastity of a married woman, is punished by having
his head and whiskers completely shaved, and paraded in
the street scated on a she-donkey, a paste of onions being
previously applied to his bald crown, If he wishes to rejoin
the caste, he is fined the cost of a dinner with torddy to
the castemen.

They are not very strict in matters of seaual morality,
Bat it is diticult to believe as stated mm a recent pu blication
that they sell or pledge their wives ““taking themm back
“ upon redemption of the pledge with any children born
“in the mterval and treating them as thoueh nothing
“had happened.”* No trace of this practice as a
custom, could be discovered by enquiries made in this
State. It is likely that the observation is due to a hasty
generalisation from some causes of sexual laxity coming to
notice. But poverty and a low standard of morality ac-
count for the wives of criminals incarcerated for long
terms accepting the protection of some one else, and re-
turning to the husband after hig return

If & man has sexual connection with an unmarried
givl and the fact becones known to the caste, the pair will
be married under L7/7/k form.  The man pays some fine,
which is spent in siupplying toddy to the castemen, and
gives a dinner.  The pair remain separate till they go to
Tirupati and have the ceremony called lala-ldln (Ze%en)
performed there. Two or three castemen accompany them
to the temple there. After worshipping at the shrine, the
pricst throws some rice on the heads of the pair seated
toucther with thenr dnldmn, if any, on e1ther side. They
thion, i their toen, potir rice on each other’s heads. Thls
fally validates theie marriage, and the children horn of
thus wedlock, whethor before or after this ceremony, will

% Notes on Criminal Class by Mr. Mullaly,

Divorce,
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be entitled to have their marriages performed in the re-
gular fashion. The omission of this ceremony is said to
leave the children in the inferior status of Kudike-Salu
(progeny of concubinage) and they are not allowed mar-
riage relations with those regularly born* If a widow
or a divorced woman marries another, the form of marriage
is Litdike, but she need not undergo the talu-baln ceremony
at Tirupati, as she has already undergone regular marriage
once.

They bury their dead. As soon as life is extinct,
the body is washed and a mark is put on the forehead
ndma1f a male and Lunliwmae spot if a fenale. 'Then it 18
covered up in a new cloth and 1s carried to the burial
ground on a bier built of bamboos. The carriers must, if
possible, be all related as agnates to the deceased. As
usual, the body is placed on the ground when half-way to
the burial ground, and the chief mourner going round it
three times from rwht to left,t breaks a new pot standing
by the head of the corpse, and throws about cooked rice
round the bier. Thereupon the carriers change sides and
take the body straight to the burial ground. They lower
the body mto the pit, and the chief mourner puts the first
handful of earth, the others all doing likewise after him.
When the grave 1s thus closed up, the chief mourner goes
round the ground with a burning faggot of wood and
quenches it at the head side of the buried body.} The
body is buried with the head turned to the south and only
the cloth in which the body has been rolled up is buried
slong with it. OUn the grave they leave a quarter anna**
coin which a Holeya takes for himself. The party re-
turn home after bathing in a river or a well, and have to
see a light kept burning at the place where the deceased
expired.

* This practice is in vogue only among the wandering portion of
Korachas.

+ For auspicious ceremonies When one has to go round in token of
showing respect or worship, one goes from left to rwht—m the way the
sun moves apparently in the sky. In unauspicious ceremonies, sach as
death ceremonies, one generally circamambulates in the contrary or
apasavyn manper.

} This is known in Telugu as talagorivi peftéds ('@’Uﬁ-ﬁdgbw%ﬂb)
2.6, placmcr a faggot at the head.
** This is called in Kannada meluhdga (Somon) and is said

properly to belong to a caste of men known as Suduygddu Siddas
(RABITRRINT, TY) or Kiti Pipas (%833 e0) in Telugu, The Holey,

colleets this on behalf of the above and wlen they pay the Holeyas
periodical visits, the latter have to pay some amount on this account,
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On the third day, the chief mourner and some others
of the family go to the burial ground and offer cooked rice
and water to the deceased. Again on the fifth day, they
similarly offer food at the grave. It is believed that the
spirit of the deceased 1s lingering abont in the bodies of
crows which should eat up this food. This day all
the agnates take a bath which removes the pollution. At
the end of a month or at a later date within the third
month, all the castemen and relations are invited to a
dinner, and offerings of food are made to a Lilusa set up
1n the name of the deceased.

They do not observe xrdddhas, but during the Dasara
or on the Mahalaya new-moon day—a K«lasa 1is set up in
the middle of the house, new clothb, it they can afford to
buy them, are kept noarit, and pije is made to it by burning
incense and breaking a cocoanut in the names of the
deceased ancestors.

Korachas were formerly a nomadic people, but man
of them have now settled in towns and villages. They have
no recognized head-quarters. The nomadic “section are es-
sent,ially a criminal class, figuring largely in dacoity, high-
way robbery and burglary. They go about in gangs when
on their criminal expeditions, a,nd different gangs have
some means of keeping themselves informed of the move-
ments and places of rendezvous of their allied gangs, to
whatever distance they may penetrate.

{'ru-Korachas live in houses similar to those of other
castes of their own standing, but the wandering Korachas
live outside the villages in temporary huts of arched cover-
iog like the top of a country cart, the bent bamboos being
stuck in the ground, so as to leave a breadth of about four
feet. Thev encamp in groups and when they shift their
places, they carry away their huts on their bullocks. The
thieving gangs generally select their places for camping in
the jungle.

They have no objection to take into th=ir fold persons
male or female, of other castes, such as Vakkali gas, Bana-
jigas or Kur ubas who are admittedly hlnhor in social
scale. * Some acoounts say that the oonverf must be one
belonging by birth to the right hand group (18 Phapas), to
which the Korachas belong. Some ceremony is observed
at the time of admission. The candidate after a bath gets

* 1t 1s sard that a Brahman will not be admxtted into theiy cdbte

Social
status.
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his tougue slightly touched with a hurnt piece of gold or a
margosa stick. Sometimes he has to swallow a little of tur-
meric and soapnut paste. He gets #irtha and prasddein a
temple, and atterwards gives a dinner to the castemen, with
whom he also eats sitting in the same lins, after the headman
has publicly announced his admission. In the evening the
castemen are generally regaled with toddy at the expense of
the new-comer.

They are not required to cwmploy Brahmans for their
marriages or any other ceremonial purposcs But some of
then, settled intowns, occasionally callin Brahmnans chiefly
as amark of 1e\pectab1hty, and when any Brahman does go
to minister to them, he is not subjected to any social disability.

In social position, they rank very low, although they
belong to the right hand group of castes known as the
Eighteen ’hanas. In the bell and thespoon, theinsignia of
the Fighteen Pharas which is always kept in the custody of
the Chalavidi,* the protessional symbol of the Korachas,
namely, the < phttmo kuife, 18 eno*ravod, and the (‘halavdd:
carries the insignia in their processions and otheir solemn
occasions. 'The Korachas are admitted only into the outer
portions of the houses of Brahmans, and actuoal bodily
contact with them is avoided. When a congregation of
all the castes takes place in a temple, the Korachas occupy
a place only next above the Nayindas (barbers) and Agasas
(washermen) and do not enter the inuer portion of the temple.
They can live 1n the same quarter of the village which other
non-Brahman classes occupy, but in large towns they
usnally have separate quarters. They are lower in status
than the Médas, another class of workers in bamboo.
The Korachas who follow this profession can he singled
out from the Médas from the absence of Trisitla ov trident
engraved in their (Korachas’) knife. As regards dining,
the only classes who eat in the houses of Korachas are
Holeyas and Mddigas.

They eat sheep, goats, pigs, the larger species of the
lizard class and fish of all kinds. They do not eat beef or
kill snakes and monkeys. They indulge rather excessively
in drink, using both conntry and forewn liquor.

* Chalavadi, who is a Holeya in caste, is the servant of the group
of castes coming under the K ighteen Phanas. He is the custodian of
the symbol of this section, the bell and the iadle, on which are engraved
the several insignia of the castes composing it.
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The Uru and other settled divisions of the Korachas Tribal ore
have a Setti and a Yajman as their tribal functionaries, ganization,

who enquire into and settle their disputes. Their presence
18 necessary in all marriage and other ceremonies. They
are said to belong to the ught hand division, that is, Eighteen

Phavas and as such are under the ]uwsdlcmon of the Désa
Settl.

The wandering Korachas are divided into several gangs
at the head of each of which is a Ndiyak or headman. The
othce of this man is not hereditary but goes to the most
competent among them. He commands much respect in
the community and sattles all the disputes among
them. When they divide their predatory gains, the Ndyak
gets an extra share and in return, it 1s incumbent on
him to use every endeavour to obtain the release of auy
one of the gang that may be caught and cast in prison, and
to mage proper arrangement for the maintenance of the
convict’s wife and children. Periodically members of all
the gangs meet at a known rendezvous and settle their
caste disputes. Such meetings continue for several days

and the toddy and arrack shopsin the vicinity drive a
good trade,

The genoral Hindu law 1s applied to them in matters
of inheritance. But in the cass of those not regularly
settled in towns, they rarely have property sufficient to
raise any questions of dispute, and as such property that
they have is generally of a kind not to bear too close un
Investigation as to its origin, the disputes are generally
settled among themselves. The father seems to be regard-
ed as having rnore power than under the ordinary law,
and the sons are not allowed to claim a share against his
wish. They settle disputes by caste meetings, and the
decisions are enforced by pain of social ostracism.

Inheritarce

The divisions named above, are occupational. Uru Occupation.

Korachas used to trade in earth salt and even now in the
places where 1t is prepared, they buyit up from the Uppa-
ras or salt makers and retail 1t to the villagers. The trade
however has almost disappeared owing to the competition
ot sea salt. Now they have settled down to agriculture,
and are hardly distingunishable from the other agricul-
turists, unless it be from the soothsaying and tattooing
which their women still practise. The Korachas of this
division are also known as Dabbe or Bamboo Korachas, and
they make mats, winnows, sieves, cradles and baskets of all
kinds and sizes. The Ghattada or Uppu Korachas were also
0
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formerly great traders in salt. Before the country was opened
up by railivay communication, they used to ply between
the sea-coast and the interior with droves of pack bullocks
and asses, on the backs of which their merchandise of salt
and gruns was transported. They used to travel from
place to place with salt in caravans with their wornen and
children, carrying the materials of their huts along with
them. But improved roads and means of transport have sadly
encroached on their main lawful occupation, and has driv-
en them more than ever to thieving where they have
not settled down to agriculture. In some places, however, (as,
e. g., Avani, in the Mulbagal Taluk, Kolar District) they
still. adhere to their old profession and buy imported salt
i fairly large quantities in weekly fairs, and sell it in
retail 1n the surrounding villages, thus making a scanty
living for themselves.

The Korachas are included under the criminal tribes
and are placed under surveillance. They generally take
great precautions in carrying out gang robberies, posting
sentinels and overawing the inhabitants of the village
from giving help to their victims. They train their youths
in the arts of lying, and subject them to the discipline of
suffering pain without wincing, so that they may not
easily betmy their accomplices ‘when caught. Burglaries
and robberies on a large scale are often the work of
Korachas, and to strike terror into the hearts of the
villagers, they sometimes carry torches with them.* They
are also adepts mn cattle-lifting. Their women sometimes
go about hawking baskets and professing to read fortunes,

and collect information as to the most suitable houses for
attack.

Tattooing is done by the women of the Koracha caste.
Women are their patrons generally, though occasionally
men submit themselves to the operation. The tattoocrs

“ generally use pigments of black and green colour, rarely
“of blue or dark green colours. They prepare these
“ pigments by mixing with the juice of certain plants or
“herbs fine charcoal powder obtained by burning a cocoa-
“nut shell and powdering it finely, or]amp black or soot,

‘“ and adding to the mixture, before 1t 18 used either hreast
“milk or Water or both. ¢

* Qee Abbe Dubuois on the customs and manners of the Hindus,
;‘p 86:87 as to the manuver of their carrying out their nefarions trade.

- 4 o' Mysoe (/ensus RaRoxt 1901, in which an excellent account
df tattdeing i@ given, /- '

0
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After the tattooing operation isover, the Koracha
womaun asks for and gets some chillies and a little salt which
she waves round the tattooed portion repeating a formula
which means that by the help of such and such a god, the
effect of evil eves cast on the tattoo, by the by-standers
and others including the woman herself, be removed.
Tlien she smears this portion with turmeric powder. This
is said to prevent the tattooed portion from swelling.

The designs employed in tattooing are very varied,
flowers, birds and plants being the most usual. The
Korach.i woman generally keeps a book in which are drawn
a number of figures, which she submits to the patient for
selecti g the pabtern There is a graduated scale of charges
for each design. In addition to these modes of living, they
engage themselves in catching edible birds for sale or con-
sumption by themselves. They catech birds by means of
snares or nets and sometimes by placing gum on the roosts.
The women sometimes gain a pittance by becrgmg at the
doors of others. :

In the Census Report of 1901, the Korachas are
classed as animists. Apimism has been defined as “ the
belicf which traces everything in the world, from the greater
natural phenomena to the various diseases and mis-
fortunes which afflict mankind, to the action of numberless
mdeterwinate, powers or influences, among which, on the
theory whicl gives rise to the name, the souls of departed
chiefs and ancestors are supposed to occupy a promiunent
place.”  These distinctions are not, at any rate so far as
the population of this State is concerned, exclusively appli-
cable to any class or caste. The performance of Sraddhbas,
and other similar ceremonies shows that the highest classes’
are not free from this belief. But as we go down in the
scale, the belief in spirits and the practice of offering wor-
shi to them is found to assume more and more importance.
Koracha class can hardly be regarded as pure animists as
their principal god is Venkataramana of Tirupati, com-,
monly known among them as Tirupati Timmappa. They
go ou pilgrimage to this shrine periodically, and as noticed;
already, any informal union of an unmarried girl with-&

man must be confirmed by the performance of the marriags
rite there.

The names of the chief female deities worshipped by
thein are Durgamma, Mdramma, Halagamma, Mathane-
amina, Gangamma, Maddiramma and Yellamma, The

Religion.
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worship of a spirit known as Munisvara, is very common in
the caste. They offer sheep and goats to these deities and
they eat the sacrificed animals. Each of their settlements
contains a hut or other structure dedicated to one of these
local gods, and they conduct the pija in their own manner.

They observe no fasts but keep some of the principal
feasts of tihe Hindus, such as, the mnew-year’s-day, (rauri
feast and Navardtri. Saturdays are devoted to the wor-
ship of Venkataramana. All of them, whether belonging
to the wandering or the settled section, bathe on that day
and if a Vishuu temple 18 near at hand, they go there and

offer fruits and flowers and get prasdde hefore they eat
their food.

They have faith in sorcery, but they consult no sooth-
sayers. As the Koracha women are professional soothsay-
ers, their waut of faith in their own trade is significant.
But they have an implicit belief in omens, and it 1s said
that, whenever the Korachas propose going on their depra-
datory excursions, they offer piija at their temple and pray
to be favored with good luck. The omens and the signi-
ficance attached to them are the same as for other castes
who share the superstition, and they are such as the chirp-
ing of a iizard, sneezing, and the crossing of snakes, cats
and other avimals, when one starts on any business. Indeed,
there is a regular code of omens on which the elder mem-

bers are an authority, and the rules are even collected in
printed books.

Korachas get themselves tattooed. A woman may get
tattooed any time before she becomes a mother. It is said
that at the time when she gets tattooed for the first
time, her paternal aunt is invited to a dinner. She 13 pre-
sented with a new sddi and the day 18 observed as a feast.
As regards dress, men wear short drawers, a turban and an
upper cloth and sometimes a coat. They put on ear-rings
styled Métimuruvn (3908 305933) and silver bangles on the
wrists. Women wear a sddi, but not a ravike, but among

¥ . . .
Uru and Sonal Korachas women wear this article of dress

also. The wandering Koracha women put on garlands of
glass beads profusely.
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‘ House or family names’ of the Korachas.

1 Mipe (Egﬁ)

9 _lmbiidrt (309)'53))
3 Ballugu (&)'Jvﬂ)

4 DBandi (22)

5 Chendarn (H08d)
G Désart (8=

7 Gujjalu (TOB,W)
8 Kampa (%)

9 Khddri (39°%))

10 Ldsari (SRR=D)

11 Malleln (38 w)

12 Mundalu (S°08eR)

13 Marvamdan (SOTIRDs)
14 Mola (3b)

15 DPenamadi (55&%-

16 Pdlu (3%

17 Pyierama (¥%8)
18 Rdyitaru (OXLE)
19 Uligntole (wodr.daes)
20 Uyy(,ih (UDG‘SQS@)
91 Pémudri (St3200))
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